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~ More MarTyRs ON Mount ATHOs? 
We certainly pray not, but the signs are 
not good. In the time of the infamous 
anti-Patriarch of Constantinople John 
Bekkos, hundreds of monks died rather 
than submit to a false union with the 
heterodox (see p. 25). As this issue goes 
to press, to our knowledge no further 
concrete acts of persecution have 
occurred... but see several items herein 
(pp. 16-31) for follow-up on the seizure of 
the Skete of the Prophet Elias. 


Also in this issue. 

Lives of the Optina Elders, 
Macarius, Hilarion, Ambrose & Leo 
and of the Suffering Youth Michael 

On the Summoning of the “Great 
Council” of the Orthodox Church 
(1977 letter of Archimandrite 
Justin Popovich of blessed 
memory) 


Caring for Our Own Dead 


Mf continuation of 
The Commentary on Psalm 118 of 
Bishop Theophan the Recluse: 
Octave XVI (verses 121-128) 


Beneficent Europe hath taught us external 
arts and sciences, but it taketh away our 
innergoodnessandshaketh our Orthodox 

=) Faith. It draweth money to itself. 

—St. Macarius of Optina 


The Holy Athonite Martyrs, Martyred during the Time of the Patriarch Bekkos the Latin-Minded 

In the icon, the hundreds of martyrs are represented by a few at the largest sites of martyrdom: the Holy 
Monasteries of Protaton, Zographou, Iveron and Vatopedi. Their memory is commemorated on several 
days throughout the Church year (including 22 September, 4 January, 13 May and 10 October). By their 
prayers, may the Athonite defenders of the Faith be given courage to stand firm, and peace return to this 
Garden of the Mother of God. 
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‘What’s new around here?... 
In the attempt to keep abreast of the unfortunate events on the Holy 
Mountain and their consequences, we have more than once becn 
grateful forthe recent donation of a fine FAX machine (actually, a 
sweetener” in a major equipment purchase last year). Together with 
establishment of a UPS contract, it makes available a number of new 
“speedy” services for our patrons... 

(1) Inbound copy (but please use oar modem if you have a computer 
tekt-file and the necessary communications equipment... saves alotof 
work!) and other urgent communications which need to be in writing 
‘can be sent by FAX, using our regular phone number (615/536-5239). 
If'your machine does not send a CNG tone, please dial “33” on atouch- 
tone phone after answer to activate the FAX machine, (And please 
don’ tcallinthemiddle of the night unlessessential... thisis still avoice 
line as well and will wake us up!) 

(2) Established wholesale customers may use FAX for placing orders. 
G) Super-rush copies of liturgical materials which you should have 
Ordered last month but ditn’t can be gotten to you via your own or a 
public FAX machine in a matter of minutes (assuming there is someone 
Available tomake the transfer). Charges fortis drop-everything-and- 
do-it-now service: $10 forthe first page, $2 each additional page, plus 
estimated cost of the phone call. (This & following services are 
available only to established customers, of course; usual non-prepa} 
iment service charge also applies.) 

(4) Beer quay copy and mere economical for larger volumes of 
material: Next-Day UPS service is available for orders placed before 
noon (Saturday delivery available at higher costs in some areas). 
Charges: UPS next-day fees ($10 fora letier-packet, more for heavier 
shipments), $10 rush-order charge (also helps to offset the cost of our 
contract)... and, of course, the cost of the goods! 

bit more if you think atleast a couple of days ahead... UPS 
bel service provides 2nd-day delivery (committed, but not 
{guaranteed) at lower costs. Same fees as above, but much less costly 
{or heavier shipments (SS fora leter-package). 

(6) “Instant reprints” of articles in Living Orthodoxy in modest quan- 
titiescan be quickly & economically prepared. Ifthe magazine layout 
is used, allow $2/printed page forthe Ist copy, then 2e/copy /page for 
‘additional copies (e.g., 20 copies ofa 6-page article would cost $14.40 
+ shipping: 100 copies of the same article would cost $24). Tum- 
round time pretty much same-day. At somewhat higher cost, and a 
litle more time-delay, articles can be reformatted into 5x8 booklets. 


And... 

We are happy to be able to say that Rachel Marie's wrist seems to have 
healed with no complications, thanks be to God! Momentarily, we expect 
‘new residents... welcome to Thomas and Deborah Lorenz, received into 
the Synod here at Pentecost, coming to us from Bradenton, FL. They will 
temporarily make their quarters in a mobile home purchased locally, o be 
sited near the Cave Springs house... to which a new tile-bridge has been 
constructed, replacing the ford which has more than once trapped vehicles 
attempting to cross it. In the “upper valley”, construction work nears 
completion on the new outhouse (whichhhas a temporary roof until finances 
permit purchase of new materials) and on the “pole bam” which will 
provide shelier for various vehicles (and temporary inhabitants of the 
Smaller tavel-tailer and motorhome). A second storage trailer is on its 
way in to be appended to the press building (how else ean one provide 
strong dry fireproof storage space at a cost of S3/square foot?).... will we 
lever have enough space!? 
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THE LIFE OF OUR VENERABLE FATHER MACARIUS OF OPTINA 
WHose Memory THE Hoty CHURCH CELEBRATES ON THE 7TH OF SePremper & THE 10TH OF OCTOBER 


A spiritual child of the great elder, the venerable 
Leo (Leonidas) of Optina, the venerable Macarius of 
Optina became his closest disciple. Called by the 
Lord to the ministry of eldership, over the course of 
twenty years he undertook that great and holy 
struggle in the monastery. 

The venerable Macarius’ name in the world was 
Michael Nikolaevich Ivanov. He was born on Novem- 
ber 20th, 1788, to a family of nobles of the Orlovsky 
district of the province of Dmitrovsk. The Ivanov 
family was well known for its piety and love for the 
Church, 

When Michael was five years old, the mother 
whom he loved more than anyone else reposed. She 
had once said of her meek and quiet son: “I feel in my 
heart that this child will accomplish something truly 
extraordinary!” 

Michael completed his schooling in the city of 
Karachevo, and at the age of fourteen was appren- 
ticed to learn the accountant’s trade. He read much, 
seeking the solution of the most important questions 
of his mind and heart. He loved music and played the 
violin beautifully, finding great delight in it. At the 
age of twenty-four, after the death of his father, he 
submitted his resignation and retired to live in a 
village. 

In the autumn of 1810, Michael went on pilgrim- 
age to the Ploshchansky Hermitage of the Mother of 
God, where he recognized his own long-felt inclination 
and resolved to dedicate his life to God, never again 
to return to the world 

‘At that time, there lived at the Ploshchansky 
Hermitage a certain Athanasius, a disciple of the 
venerable Paisius Velichkovsky. Michael placed 
himself completely under his guidance, thereby re- 
ceiving correct initial instruction. In the hermitage, 
the novice Michael studied the order of the Church’s 
divine services and ecclesiastical chant. He also 
helped with the book-keeping. On March 7th, 1815, 
he was tonsured into the lesser monastic habit, 
receiving the new name Macarius. In the year 1825, 
the Elder Athanasius reposed. The venerable 
Macarius found things very difficult, for spiritual 
orphanhood was harder for him to bear than the loss 
of his natural parents. 

In 1832, the venerable Macarius discovered the 
answer to his prayers in his encounter with the 
venerable Leo. The holy Macarius asked his blessing 
to apply to be received into the Optina Hermitage, 
and found in his person a guide and teacher. 


‘The venerable Macarius became the superior of 
the Skete in the eighteenth year ofits existence. He 
was the third superior of the Skete after the vener- 
able Moses, and governed it for fourteen years. 

In its external and internal organization, the 
Optina Skete owed much to the labors of the vener- 
able Macarius. His administration saw the construc- 
tion of new wooden buildings for the refectory and the 
monastic library, a gate-house of stone with a bell- 
tower over it, and a residence built of brick. The gate- 
house and bell-tower were decorated inside and out 
with sacred depictions chosen and devised by the 
venerable one. With the blessing of Saint Macarius, 
a wood-turning shop, a bindery, a mill-working shop 
and cutlery shop were founded at the Skete. 

First place among the gifts which God bestowed 
upon the venerable one was the gift of spiritual 
discernment. To all who came to him to reveal their 
conscience, whether monks or layfolk, he would impart 


healing suitedtotheirinfirmity. Hishumble discourse 
was, moreover, an active discourse, a discourse with 
authority, for it compelled the unbeliever to submit 
and believe. Humility was expressed in his words 
and deeds, as well as in his entire outward appear- 
ance: his expression, his clothing, his every move- 
ment. His face was pale and radiant, like the face of 
an angel. His gaze was mild, his speech humble and 
devoid of boldness. He was always kind to everyone, 
never expressed resentment with anyone, never 
turned away from anyone, and, as one who had 
succeeded in acquiring humility, he was not only 
never offended, but rejoiced exceedingly when he 
heard reproaches and insults directed at him; and he 
strove in every way to avoid judging anyone. In his 
great humility, the venerable Macarius so succeeded 
in concealing his clairvoyance that it was quite easy 
to fail to perceive it at all; yet those who had close 
relations with him were in nodoubt that he possessed 
it, being so persuaded by their own personal 
experience. 

Thus, for example, Natalia Petrovna 
Kireyevskaya describes such a case. “In March of 
1846, Father Macarius was with us in Dolbino, and 
Ivan Vasilyevich Kireyevsky made his first confes- 
sion to him. He wrote for the first time to Batiushka 
from Moscow, in October of 1846, telling me: ‘I have 
written to Batiushka, putting to him many questions 
that are important to me and of which I am curious 
to receive an answer. I am aware that it will be 
difficult for him to reply tome.’ Nomore than an hour 
passed after he uttered these words when the mail 
was brought in from the post; and among the letters 
which had arrived were two signed by the elder—one 
addressed to me, and the other to Ivan Vasilyevich. 
Without opening it, he asked: ‘What can this mean? 
Father Macarius has never written to me before!” As 
he read the letter, the expression of his face altered, 
and he said: ‘Astonishing! Amazing! How can this 
be? This letter contains all the answers to the 
questions I have only just now sent out!” 

As the venerable Macarius was a practitioner of 
mental prayer, his mind was ever in union with God; 
and from this activity his face was suffused with 
spiritual joy and shone forth with love for his neighbor. 

His contribution toward the publication of patristic 
literature is priceless. This was a labor of primary 
importance, and this is why, on the strength of the 
“Ecclesiastical Regulations” of the Emperor Paul I, 
the publication of books spiritual in content was 
entrusted to the oversight of the Most Holy Synod, 
and they were permitted to be printed only at the 
Synod’s publishing works. But only one ascetical 


book—The Philokalia—had been printed by order of 
the Most Holy Synod, and that in the year 1793. 
‘Thus, the reader was deprived of spiritual literature. 
For example, one could read the works of the vener- 
able Isaac the Syrian only in manuscript, or in the 
edition of the Elder Paisius Velichkovsky which was 
printed abroad and was a great rarity, whereas the 
secular press produced a vast amount of Western 
pseudo-mystical works of spiritual guidance, many 
of which, though cleared by the secular censors, were 
simply inimical to Orthodoxy. Under such a state of 
affairs, the initiation of the publication of patristic 
works had tremendous historical significance. This 
labor attracted to it the spiritual and intellectual 
powers of the land. Its soul, initiator and head was 
the venerable Macarius, with the close codperation of 
Ivan Kireyevsky. Many who participated in this task 
benefited from the guidance of the elders in addition 
tothe spiritual profit they derived from their work on 
the patristic literature itself. Nicholas Gogol wrote to 
Optina: “For Christ’s sake, pray! Every minute I 
need to be transported in my thoughts above the 
refuse of life and instead of my place of sojourn to be 
a spirit in Optina Hermitage.” 

What do the works of the holy fathers which were 
first published at Optina represent? In the writings 
of the holy fathers, apart from their canonical and 
liturgical riches, one discovers the grace-filled, age- 
old psychological experience of the Orthodox ascet- 
ics. Over the course of centuries, Orthodox ascetics, 
aided by the grace of the Holy Spirit, studied to 
perfection the human soul, the laws ofits life and the 
path to its wondrous ascent. In these writings the 
only straight path tothe higher perfection of holiness 
and the knowledge of God is worked out and shown 
forth for all times and all peoples. Among them there 
isamarvellous unanimity: everything flows fromone 
thing tothenext, organically. Inthe grace of the Holy 
Spirit the holy fathers spoke the Truth. A man’s 
position will not save him if he merely accepts the 
‘Truth superficially, no matter if he is a most schol- 
arly theologian, the rector of a theological academy, 
an eminent hierarch of the Church or an ascetic in a 
monastery. 

Neglect of the commandments of God leads to 
danger: every passion, like smoke, dims the sight of 
the mind so thatit is unable to attain unto the Truth. 
‘The most striking example of this is given to us in the 
Gospel, in the person of the traitor Judas: even his 
closeness to the Savior, his apostolic calling, could 
not save him from perdition. 

The venerable Macarius called reading of the 
Sacred Scriptures and the writings of the holy fathers 


spiritual food. And he added: “If ye read only the 
word of God without reading the fathers, then, with- 
out knowing how to live and how to conduct the 
struggle, ye will think that ye cannot fulfil it, and ye 
will not humble yourselves. But reading the fathers, 
ye will hasten to carry out what is written, though 
when ye find that ye cannot attain the measure of 
their attainments, ye will recognize your own weak- 
ness and humble yourselves, and ye will receive the 
mercy of God, which resteth especially upon the 
humble.” According to the words of the venerable 
Macarius, even “the most intelligent secular people 
cannot understand the Scriptures without guidance,” 
because its correct sense is attainable by a mind 
purified by life-long struggle and enlightened by God. 

The spiritual teaching of the venerable one is, for 
the most part, contained in the anthologies of his 
letters. Itisinteresting to observe his personal views 
‘on contemporary society. 

In his letters to monastics, the venerable one 
writes: “The younger generation doth not nurture 
itselfon the milk of the teaching of our Holy Orthodox 
Church, but is infected with some foreign, turbid, 
poisonous spirit. Putting away that which is Euro- 
pean, we must love Holy Russia and repent of our past 
attraction toward other customs; we must be steadfast 
in the Orthodox Faith, and pray to God. Beneficent 
Europe hath taught us external arts and sciences, but 
it taketh away our inner goodness and shaketh our 
Orthodox Faith. It draweth money to itself.” 

With pain of heart, the venerable Macarius testi- 
fies that the Christians of his time did not study the 
writings of the holy fathers. Hence their vague idea 
ofthe purpose of the Christian life and their incorrect 
understanding ofspiritual activity and, consequently, 
their coolness toward the spiritual life. 

With the Apostle Paul, the venerable Macarius 
teaches that in man’s spiritual life there acts, like a 
law, something contrary which opposes his good 
intentions. The Christian must strive for the spiri- 
tual life, that art of arts, all throughout the course of 
his life on earth, setting as a foundation the zealous 
fulfillment of the commandments of God. 

‘The spiritual path is the way to God through 
moral perfection, the path of recognizing one’s weak- 
ness in fulfilling the commandments of God and 
waging war against the passions, the path of repen- 
tance, humility and self-imprecation. Carefully 
observing his actions, words and thoughts, the Chris- 
tian comes to a knowledge of his own profound weak- 
ness and the necessity of divine aid for salvation, and 
he learns humility and repentance. 

It is possible, under any given circumstances, to 
follow the teaching of the Gospel, drawing near to the 


Truth: while living in the world, or, having with- 
drawn from the world, in monasticism. But to fulfill 
the commandments of the Gospel and to achieve repen- 
tance is easier in a monastery than living in the world. 
‘The essence of monastic life lies in the battle against the 
passions. Toplease Godis the objective of monasticism. 

‘The way to perfection, says the venerable 
Macarius, “is the way of bearing the cross” which is, 
made of the wood which grows on the field of our 
hearts. The confession of thoughts brings monastics 
peace ofconscience, humility and many other virtues. 

Another path which leads to interior monasti- 
cism is seen by the venerable Macarius to lie in the 
uncomplaining endurance of tribulations. 

All Christian life, and especially that of the mo- 
nastic, must be lived in repentance. According to the 
words of the saint, the humble man cannot be subject, 
to spiritual deception, because humility, ever stand- 
ing on a low level, can never fall. Just as light 
illumines everything visible, so does humility show 
us all our insufficiencies and illumine our mind and 
discernment. It is essential that one have humility in 
one’s heart, ‘When ye shall have the security of 
humility in your hearts, remembering your own 
wickedness, then ye shall find the help of Godin your 
works. According to the measure of our acquisition of 
humility shall we obtain eternity here on earth, shall 
we acquire the kingdom of God within ourselves, of 
which we are informed by the Savior Himself, Who 
says: ‘The kingdom of God is within you’ (Lk. 17:21).” 

A year before his death, the venerable one fore- 
told it to a certain seriously ill land-owner: “Thou 
shalt recover, and we shall die at the same time.” She 
reposed on August 23rd, 1860. Three days later, the 
venerable Macarius suddenly fell sick. On August 
30th, the mystery of the anointing of the sick was 
performed over him. He distributed all his belong- 
ings, bade farewell to all and dispensed spiritual 
counsel. At 7:00 on September 7th, after receiving 
communion of the Holy Mysteries of Christ, fully 
conscious and filled with compunction, during the 
ninth ode of the canon which is chanted at the parting 
of the soul from the body, the great and venerable 
Elder Macarius peacefully and painlessly departed 
to the Lord, passing over the mansions of heaven. 

Years later, when they were digging the grave in 
which to bury the venerable Anatolius, the side of the 
hole caved in, and the coffin of the venerable Macarius 
fell out, revealing the body of the blessed elder to be 
completely untouched by corruption. 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from The Optina Elders, (London, Ontario: 
Zaria Publishing, Inc., 1990), pp.12-17. Translation copy- 
right ©1992. All rights reserved by the translator. 


THE LIFE OF OUR VENERABLE FATHER HILARION OF OPTINA 
‘WHOose Memory THE Hoty CHurCH CELEBRATES ON THE 18TH OF SePtemper & THE 10TH OF OcToBER 


‘The venerable Hilarion of Optina, whose name in 
the world was Rodion Nikitich Ponomarev, was born 
on Pascha night (April 8th-9th), 1805. His parents 
were God-fearing folk and raised their children in the 
same spirit. 

‘As a child, Rodion was of a meek 
and quiet temperament. At the 
same time, he was awkward and, 
clumsy, and thus rarely 
joined in the games of his 
peers. Seeing him lost in 
thought, and misunder- 
standing the direction 
of the child’s mind, 
certain members of 
the household treated, 
him with negligence 
and unfriendliness, 
as a result of which 
he was not cosseted 
with blandishments 
and attention: and 
this increased his 
introspection. 

In the year 1820, 


Rodion moved with \\ 
his parents to the 
Novokhopersk 


lived until he was 

twenty years of age. 

His favorite pastime 

was hunting. He was a 

valuable assistant to his 

father, gradually learn- 

ing the tailor’s trade, and 

later, so as to achieve a greater 

mastery of that craft, he went to 

Moscow, where he spent three and a 

half years. Shortly after his return home, the 
Ponomarev family moved to Saratov, where they 
opened their own haberdashery. There, two candi- 
dates for marriage were suggested to him; but in 
the providence of God another fate awaited him, 
and both proposals came to nought. The conditions 
of the religious life in that locality had a significant 
influence upon the further direction of his inner 
life: the city was inundated by many Old Ritualists 
of the various branches of that movement, and 


there were many non-Orthodox people as well. 

Several private individuals strove to combat 

the Old Ritualists, and Rodion joined their forces 
and found for himself a broad activity in that, 
grena, the result of which was that he returned 

to the bosom of the Holy Church 

many lost and perishing souls. 
Meanwhile, a careful study of 

the Bible and patristic 

books inspired within 

Rodion an aspiration 

toward the monastic life, 

which had attracted 

him from childhood. 

To have a closer view 

of monasticism and 

to help him decide 

which monastery to 

choose, Rodion spent 

part of 1837 and all 

of 1838 visiting 

various communi- 

ties. He selected as 

his place of refuge 

the Optina Hermit- 

age. At the begin- 

ning of his stay at 

the Skete, Rodion 

‘was given a cell next to 

that of a highly spiri- 

tual man who was 

living there in retire- 

ment: Father Barlaam, 

‘the former abbot of Valaam, 

In later life, the venerable 

Hilarion would recall with 

gratitude and love Father 

Barlaam, the beneficial influence 
upon him of his wise counsels and 
the example of his strict ascetic life, 

which are so important for beginners. 
The abbot and elder reposed, and Rodion was 
chosen as cell-attendant for the venerable Macarius, 
the superior of the Skete, and remained in that 
obedience for twenty years, until the blessed repose 
ofthe elder in the year 1860. Like the other brethren, 
Rodion confessed his sins regularly to the venerable 
Macarius, and in addition to this he would go to the 
monastery every day to reveal his thoughts to the 
venerable Leo Rodion assumed the difficult struggle 


of cleansing his heart of the passions, for which he 
took upon himself the salvific cross of obedience, 
totally committing his will and thoughts in submis- 
sion tothe spiritual father and guide he had found for 
himself, maintaining the closest relations with him 
as his attendant. 

In addition to this obedience, for twelve years, 
from the day he entered the Skete, and even after 
receiving ordination as a hierodeacon, he functioned 
as gardener and orchard-keeper, fulfilling the needs 
of the brotherhood: he made kvas, baked bread, 
worked as bee-keeper in the apiary, in addition tothe 
many other agricultural functions which he assumed 
either temporarily or permanently. 

‘This external activity of the life of the venerable 
Hilarion was apparent to all, but his labors and 
success in his internal activity were hidden in God. 
Yet there was one attentive and experienced man 
who valued them: they were observed by his wise 
instructor's eye, which was enlightened with spiri- 
tual understanding, as the venerable Macarius him- 
self bore witness during the final days of his fatal 
illness, when he entrusted the continuation of his 
activity as elder to the venerable Hilarion and to his 
other disciple, the venerable Ambrose, committing to 
their guidance his many spiritual children. Receiv- 
ing this obedience from his elder, the venerable 
Hilarion bore it until the last day of his life. 

Meanwhile, on April 8th, 1863, the venerable 
Hilarion was appointed superior of the Skete and 
general confessor of the monastery. In addition tothe 
brethren, he also had to confess and advise the many 
visitors who came to speak with him about their 
spiritual needs. ‘The venerable one’s instructions 
were brief, clear, simple and persuasive, for he him- 
self did what he advised others to do. 

‘The venerable Hilarion taught that we must bear 

offenses withoutrancoror anger, that we must accept 
them with selfreproach, as something sent by the 
providence of God because of our sins, for the good of 
our soul. 
“Do not be ashamed to uncover thy sores for thy 
spiritual guide,” he said, “and be prepared to accept 
humiliation from him for thy sins, that through this 
thou mayest escape everlasting shame.” 

“For us,” he taught, “the church is heaven on 
earth, where God Himself is invisibly present and 
watcheth over those whose stand before Him there. 
For this reason, one must stand in church in an 
orderly manner, with greatreverence. Letuslove the 
church, and let us be zealous therein, foritisadelight 
and consolation for us amid both sorrows and joys.” 

To encourage the sorrowful, the venerable one 


‘would often say: “If God be for us, who can be against, 
us? (Rom. 8:31]. It is essential to begin every work 
by invoking the help of the name of God.” The holy 
‘one often spoke about the safekeeping of the con- 
science, of observing an attentive watch over one’s 
thoughts, actions and works, and repenting for them. 
He taught that we must endure the weaknesses and 
faults of those subject to us with equability. “Repri- 
mand without feeding thine own self-love,” he in- 
structed, “considering whether thou wouldst be able 
to bear what thou demandest of another.... If thou 
feelest that anger hath laid hold of thee, keep silent 
and say nothing until constant prayer and self- 
reproach calm thy heart. It is of greater benefit for 
the soul to acknowledge itself to be guilty of every- 
thing and the last of all, than to resort to seif- 
justification, which hath its origin in pride: God 
‘opposeth the prideful, but giveth grace unto the 
humble.... True love is not easily provoked, thinketh 
no evil, never faileth.” 

After the usual greetings, the venerableone would 
draw from his visitors, by means of skillful questions, 
a clear explanation of the purpose of their visit, and 
form for himself an understanding of the state of 
their soul. When he found it necessary, he would 
suggest that the visitor prepare himself or the cleans- 
ing of his conscience by confession, appointing for 
this purpose a period of not less than three days to 
review his whole former life from the age of seven on, 
principally torecall and pin down long forgotten 
‘The venerable Hilarion believed that forgotten sins 
which have turned into habits and were never con- 
fessed are more often than any other reason the cause 
of spiritual and bodily sickness. 

Having aroused a consciousness of and contri- 
tion, the venerable one would sometimes, depending 
on the degree of seriousness of his sins, impose upon 
the penitent a penance corresponding to his manner 
of life, calling, position, occupation, health and age; 
moreover, he would require that the penitent fulfillit, 
completely and unfailingly. 

After confession he would permit the penitent to 
receive the Holy Mysteries. Many, having received 
during confession to the holy one perceptible benefit, 
for their souls, continued ever afterward to live ac- 
cording to his instructions, working upon their spiri- 
tual weaknesses: they lived piously and happily, 
through the prayers of their elder, and kept him as 
their permanent spiritual guide and confessor. Those 
suffering from nervous and spiritual ailments, as well 
as the possessed, were brought to the venerable one, 
and during confession he would heal them miracu- 
lously, by the power of the grace which resided in him. 


A certain forty-year old peasant woman of the treat him, moved solely by love for his spiritual 
Odoyevsk district, who often visited the monastery, children, yielding to their desire and zeal; and be- 
herselfrelated that over thecourseofmanyyearsshe cause, in the abundance of his humility, he consid- 
had suffered from fits accompanied by convulsions, _ered himself to have sinned greatly before his heav- 
spasms and crying out in other voices. While in the _ enly Father, he held himself to be deserving even of 
throes of a fit, she would scream in a frenzy, throw _ the instruction uttered by the most wise Sirach: “He 
herself about and display such unnatural force that that sinneth before his Maker, let him fall into the 
it took several strong men torestrain her. Hearingof _ hands of the physician” [Ecclus. 38: 15]. 

the venerable Hilarion, she turned tohim forhelp. As ‘Those who saw the venerable one on his death- 
always, the saint had her confess all her sins, espe- bed of pain perceived the height of his patience, 
cially those of which she had not repented, and _ meckness and humility, such as many on earth donot 
through the grace-bearing power of the mystery of attain even in their thoughts. Until the last moment 
repentance she regained her health completely. And _of his life, just as throughout his entire monastic life, 
there were many other miracles: the healing of a he never once omitted to fulfil all the cell and prayer 
barren woman, the foretelling of unexpected events _rules prescribed for the Skete; and likewise, when he 
in people's lives, the time of their death, ete. Those approached the Holy Mysteries, he performed the 
who sincerely listened tothe venerableoneandacted complete preparatory rule of prayer for communi- 
upon his words received an abundance of gracious _cants. On September 18th, 1873, having listened to 
help in all things. Those who ignored him suffered the morning rule of prayer for the last time and 
tragic consequences. received the Holy Mysteries, the venerable Hilarion 

God's final trial ofthe venerableonewasaserious reached the end of the final struggle of his God- 
illness which lasted almost two years. He endured _ pleasing and most edifying life, at 6:00 in the morn- 
many difficulties in this new and painful testing of ing. He was fully conscious when he reposed peace- 
his spiritual strength. fully in the aura of grace. 

Inhis sickness the saint never begged the Lord to 
leave off such testing, but he did ask that the heav- [Tansiated or ae ean ere (London, Ontar 
enly Father grant him the patience toendureit. The Zaria Publishing, Inc., 1990), pp. 29-33. Translation 
venerable one permitted doctors to examine and copyright © 1992. All rights reserved by the translator. 
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THE SIXTH ANNUAL 
ORTHODOX CHURCH MUSIC CONFERENCE 
‘October 8-11, 1992 
Canadian & American Holiday Weekend 
Ramada Inn 401, London, Ontario, Canada 


Sponsored jointly by 
‘The Synodal Church Music Advisory Board of the Russian Onhodox Church Outside of Russia, and 
Christ the Savior Russian Orthodox Church, 140 Fairview Ave., London, Ontario, Canada 


This conference will offer 2 days of intensive practical instruction in Russian Orthodox church singing, combining lectures, workshops 
‘and rehearsals, culminating in the All-Night Vigil and Hierarchical Divine Liturgy celebrated by Metropolitan Vitaly and Archbishop 
Laurus. The picturesque Russian Orthodox church in London, Ontario will provide the setting for two choirs (male and female) singing 
antiphonal parts of the service, enhanced by a third choir in “The Choir Loft”. The services will be conducted in English and Church 
Slavonic. The programme will accommodate “all” levels of choral expertise, including church musicians who wish to acquaint themselves 
‘with Russian Orthodox church music for the first time. 


Registration fee (per person): 
‘Canadian $225 (US $180), includes 3 nights’ lodging (double occupancy), meals, taxes, gratuities, conference materials, music, & 
‘shuttle service available on request from London, Toronto & Detroit airports. 
(Single occupancy is available for an additional charge.) 
Local Commuter Registration (per person): 
‘Canadian $125 (US $100), includes meals, taxes, gratuities, conference materials & music. 


‘Those who register after September 1, 1992 will be charged a $25 late fee. 


For more information, please contact: 
Fr. Viadimir Morin (519/685-3399) or Zina Dow (519/666-0666) 


THE LIFE OF OUR VENERABLE FATHER AMBROSE OF OPTINA 
Whose Memory tHe Hocy CHurcH CeLesrates ON THE 101 OF OcToser 


Within the walls of monasteries one finds that great intellects 
sometimes hide from the sinful world, drawing to themselves not 
only simple folk, but even prominent representatives ofthe higher 
echelons of society. Such a great intellect was the venerable 
‘Ambrose, the elder and sage of the Optina Hermitage. 

‘The venerable Ambrose of Optina was born on November 
23rd, 1812, in the village of Bol'shaya Lipovitsa, in the province of 
‘Tambov. His father, Michael Feodorovich Grenkov, was achurch 
sexton; his mother’s name was Martha Nikolaevna. They named 
their son Alexander. Reminiscing about his childhood, the vener- 
able one one said: “Just as I was born among the people, sodo Ilive 
my whole life among the people.” 

‘At the age of twelve, he was sent to the Tambov minor 
seminary, Having successfully completed the course of study 
there, he commenced his seminary studies in the year 1830, and 
afterwards was hired by the Lipetsk minor seminary asa teacher. 
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But soon he fell seriously ill. As there 
was no hope of his recovering, he made 
a vow that, if he were to regain his 
health, he would enter a monastery. 

Although he did in fact recover from 
his illness, his inner conflict continued 
for four more years before he resolved to 
cut his ties with the world and withdraw 
to a monastery. 

Alexander arrived at Optina at the 
time of the greatest flourishing of its 
monasticism, when such pillars of holi- 
ness as the venerable Moses, Leo 
(Leonidas) and Macarius were at the 
height of their activity. The monks of 
Optina, under the guidance of the el- 
ders, bore the seal of spiritual virtues: 
simplicity (abstention from evil), meek- 
ness (avoidance of hypocrisy), and hu- 
mility (obedience) were the distinguish- 
ing characteristics of their monasticism, 
Inlaterlife, the venerable Ambrose posed 
the question: “Why domen sin?” And he 
himself supplied the answer: “Either 
because they do not know what they 
should do, or, if they do know, they 
forget; and if they forget, they are sloth- 
ful and despondent.... This is why we 
pray to the Queen of heaven: O all-holy 
‘Theotokos my Mistress, with thy holy 
and omnipotent entreaties drive from 
me, thy servant, despondency, forgetful- 
ness, foolishness, negligence, andall vile, 
wicked and evil thoughts.” And to this 
he added: “Why is man bad? Because he 
forgetteth that God is above him.” 

‘Alexander's first obedience was to 
copy the manuscript “The Salvation of 
Sinners”, which dealt with the battle 
against the passions. This lesson taught 
him what man must do to avoid being 
conquered by the temptation, and how a 
man might vanquish temptation him- 
self. Later, he worked in the bakery, 
preparing leaven and baking bread. In 
1840, Alexander was clothed in the mo- 
nastic habit and placed under the direc- 
tion of the venerable Leo, who loved the 
young monk but, to further his spiritual 
development, testedhis humility. While 


he would assume a wrathful expression when speak- 
ing with Alexander, to others he would say of him: 
“He will be a great man!” 

In the expectation that he would soon die, the 
venerable Leo entrusted Alexander tothe direction of 
the venerable Macarius. In 1842, Alexander was 
tonsured to the monastic mantle and given the new 
name Ambrose; ordination to the rank ofhierodeacon 
soon followed, and two years later, he was ordained 
a hieromonk. 

Having given himself to the Lord to serve Him, 
the venerable Ambrose placed himself in complete 
obedience to his elder, giving him a full account even 
ofeven his smallest thought and deeds; and thanks to. 
this he obtained inner stillness and the art of mental 
prayer, acquiring the riches of spiritual understand- 
ing without hindrance. 

The health of the venerable Ambrose during 
these years was severely shaken because when he 
was travelling to his ordination he caught cold and 
became seriously ill. Thereafter, he was never able to 
regain it completely. “It is good for a monk to be ill,” 
the venerable Ambrose loved to say; “And during an 
illness one needn’t be cured, but only undergo treat- 
ment,” emulating the Apostle Paul, who said: “My 
strength is made perfect in weakness” [II Cor. 12:9]. 

From September of 1846 through the year 1848, 
the state of the holy one’s health deteriorated to such 
an extent that he was tonsured intothe Great Schema 
in his cell, though his monasticname was not changed. 
Yet, quite unexpectedly, the sick man began to re- 
cover, and this change was clearly effected by the 
power of God. The venerable Ambrose later said: 
“The Lord is merciful! In the monastery the sick do 
not quickly die, but languish on and on until the 
sickness bringeth real benefit. In the monastery it is 
useful tobe a little sick, that the flesh may put up less 
ofa fight (this is especially true for the young), and 
that petty things might not go to one’s head.” 

Even during the lifetime of the venerable 
Macarius, with his blessing several of the brethren 
went to the venerable Ambrose to disclose to him 
their thoughts; and in addition to the monks, the 
venerable Macarius also had the venerable Ambrose 
form a relationship with his own secular spiritual 
children. Thus did the venerable Macarius prepare 
a worthy successor to himself; and circumstances so 
developed that the venerable Ambrose took over his 
place. 

Forty days after the repose of the venerable 
Macarius, the venerable Ambrose went to live in 
another building. On the western side of the building 
an extension was built which became known as “the 
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shanty”, which was intended as a place in which 
women could be received. The venerable Ambrose 
lived there for thirty years, serving his neighbor. 

During the summer months, the holy one was 
usually visited by a greater number of pilgrims, 
mostly simple folk. Customarily, they would as- 
semble in the early afternoon at the saint's little hut. 
There the pilgrims lined up along the rope barrier 
which surrounded the cell of the elder; this was put 
in place so that no one would be able to enter the hut 
directly, without the blessing of the holy one, 

‘The polyglot crowd of pilgrims comprised an im- 
penetrable hedge of people of divers nationalities and 
social classes. Merchants and land-owners rubbed 
shoulders with indigent wanderers. They all came to 
the venerable one with their griefs and perplexities, 
hoping to receive a kind word and good counsel, 
When he went out among the crowd of pilgrims, the 
venerable Ambrose would converse with each of 
them individually as long as time permitted, and as 
long as any given question did not prove too difficult 
to answer within a reasonable amount of time. 

Other subjects, in view of their importance and 
the lack of time to deal with them during the general 
conversation, were dealt with in the cell of the vener- 
able Ambrose, and there received his spiritual sanc- 
tion. Yet these “honors” were accorded to very few of 
the common crowd of pilgrims, and the majority of 
them were resolved by the holy one on the spot, in the 
little area in front of his hut. 

‘The vast majority of “requests” addressed to the 
venerable Ambrose may be described by the general 
word “needs”. A certain pilgrim, for example, asked 
a blessing “to open a shop”, another complained 
about the poverty he had to endure as a peasant, a 
third sought permission to become a monk. This 
latter question the venerable Ambrose treated seri- 
ously, and for this reason he engaged in an individual 
and quite lengthy conversation with the petitioner in 
his hut. 

‘The average day of the venerable one started at 
4:00 a.m. Morning prayers were read, the twelve 
selected psalms, after which he spent some time 
alone in mental prayer. Then, depending on the day 
of the week, he would read a canon and either the 
akathist hymn to the Savior or to the Mother of God. 
After praying and eating a light breakfast, his diffi- 
cult day commenced. His intensive labor continued 
until late in the evening, with only a brief respite for 
lunch. Despite his extreme exhaustion and illness, 
the day always concluded with the evening rule of 
prayer: compline, the canon to the guardian angel, 
and evening prayers. 


‘To describe the asceticism of the venerable 
Ambrose, if only to a certain extent, one should 
understand whata labor itis to converse with visitors 
for more than twelve hours. By the end of the day his 
voice was faint and hoarse. 

Among the venerable one’s spiritual gifts which 
drew the people to him, the most noteworthy was his 
clairvoyance. He penetrated deeply into the soul of 
the person with whom he was conversing and readin 
it like an open book, without requiring any admis- 
sions; he immediately grasped the essence of the 
problem and inscrutably explained it, keeping in 
mind all the aspects of life which this matter touched 
upon. In the course of only ten or fifteen minutes of 
such conversation, it became clear that the discourse 
and authority of the elder were based on his closeness 
to God, Who had given him such abilities. In that 
grace-filled elder the words of the venerable John of 
the Ladder were fulfilled: “He Who hath united 
himself to the Lord mystically learneth His words.” 

The venerable one astonished many with his 
clairvoyance, disposing them to give themselves over 
to his guidance immediately and completely, in the 
confidence that he knew better than they did what 
they needed, what was beneficial for them, and what 
was harmful. 

A certain young girl, who had completed ad- 
vanced courses for women in Moscow and had never 
met with the venerable one, developed a dislike for 
him without ever having set eyes on him and called 
him a“hypocrite”. Her mother persuaded her to visit 
the venerable Ambrose. When she arrived at the 
general reception in the “shanty”, the maiden stood 
behind all the others who were there. The venerable 
‘one entered and, as he pushed the door open, he 
pinned her against the wall. Having prayed and 
greeted everyone, he suddenly turned and peeked 
behind the door, saying: “And who is standing here 
like a graven image? It's Vera come to have a look at 
the hypocrite!” [In the original Russian, the latter 
sentence actually is in rhyme, consisting of a couplet 
of iambic trimeter.] Afterwards, he conversed with 
her alone, and the attitude of the young lady changed 
completely: she came to love him sincerely, and her 
course in life was ultimately determined when she 
entered the Shamordino Convent. 

Here is another case of the venerable Ambrose’s 
clairvoyance. One day, when he went forth from his 
ascetic’s cell to meet with a group of pilgrims who 
were awaiting his appearance, he noticed in the 
crowd the intelligent face of a young lady. Gazing 
intently at the pilgrim, he asked her: “Where hast 
thou abandoned thy baby?” The girl, dismayed by 
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such an unexpected question, began to shake all over 
and, with loud lamentations, cast herself down on 
her knees before him. “Take thy baby back,” the 
venerable one continued gently and calmly, raising 
the pilgrim to her feet and comforting her, “for he is 
thine offspring and ought tobe nourished by thee. He 
hath been given to thee for consolation, and not for 
suffering. Take him back and raise him.” It later 
turned out that the young lady was from an intellec- 
tual family of pious folk; she had been seduced by a 
cad, and, in order to hide her disgrace from everyone, 
had left her baby at a foundlings’ home. Tormented 
with sorrow, the young lady had come to ask the 
spiritual counsel of the venerable Ambrose, to repent 
before him for her sin, But the elder had perceived 
her thoughts before she could put them into words. 
This woman followed the advice of the holy one and, 
retrieving her baby from the foundlings’ home, raised 
him for her own consolation. The child grew to be a 
good man, a firm believer in God, aman of honor who 
delighted in helping others. 

Pilgrims who were members of the clergy the 
venerable Ambrose treated with particular respect, 
always inviting them into his hutand engaging them 
in long spiritual conversations, 

One day, there came to him a certain respected 
priest from Moscow. Gazing at him, the venerable 
Ambrose suddenly asked: “How is it that thou hast 
allowed them thus to spit upon thee?” And he then 
directed the conversation toward the origin of that 
vile superstition among the Russian people, relating 
how, during the early years of Christianity in Rus’, 
the pagans of the Kiev region, when encountering 
members of the clergy, would spit upon their vest- 
ments as a sign of their hatred for Christians; and 
now they have turned this pagan hatred for the clergy 
into the barbarous superstitious belief that to encoun- 
ter a priest signifies bad luck for the rest of the day... 

“Imagine,” said the priest, ‘just such a thing has 
happened to me, and because of it I have now been 
involved in litigation in the capital. It is because of 
this that I have come to thee, father...” He then 
related how, one day, two young ladies of the intelli- 
gentsia mocked his priesthood and spat upon his 
riassa. They had since been tried, found guilty and 
sentenced to a term in prison; and the priest did not 
know what to do, “Thou must do what thy pastoral 
conscience telleth thee to do,” replied the venerable 
Ambrose. “I would like to forgive them, but one 
cannot now change the law...” “The spirit of the 
conscience is higher than the law. It subjecteth 
authority to itself. How canst thou say that it is 
impossible tochange the law when the lawis the fruit 


of human conscience? If the conscience opposeth it, 
the law is essentially without force...” The priest 
was able to arrange that the sentence of the court be 
commuted, and he forgave the young women, Yet he 
continued to be amazed that the venerable Ambrose 
knew in advance the reason for his pilgrimage to 
Optina Hermitage. 

But this was a mystery of the Lord. The holy one 
explained it to another pilgrim thus: “I do not know 
myself how this inner power overshadoweth me, 
directing my thought to the path ofa given idea... Al 
of this is hidden in the hands of God. Ionly submit to 
the attraction of mine interior voice... But is this a 
miracle? Anything that a man cannot grasp with his 
mind must seem to him to be a miracle. Yet there is 
much that his mind cannot comprehend. Hath every- 
thing that is visible and tangible, sensible and com- 
prehensible, ever really been divined by man?... 
Examine thine own life: the more thou wilt under- 
stand, the less thou knowest. The deeper thou shalt 
penetrate into this understanding, the farther away 
it withdraweth from thee.” 

“One day, at sunset,” a certain individual relates, 
“before the people were sent away, Batiushka invited 
me to his quarters. In the cell a hanging-lamp and a 
little wax candle were burning. ‘Batiushka, what 
should I repent of? I have forgotten.’ The elder 
reproached me for this, but rose up suddenly and, 
taking two steps forward, stood in the middle of his 
cell. He stretched himself to his full height and lifted 
uphis handsin an attitude of prayer. Itseemed tome 
that at that time his feet actually hovered above the 
floor. I remember that as I gazed at his luminous 
face, the ceiling of the cell seemed to vanish, and the 
head of the elder seemed to go up. A minute later, 
Batiushka bent over me and, making the sign of the 
Cross upon me, he said: ‘Remember, it is always 
possible to attain repentance.” 

Charity was always a necessity for the venerable 
one. He distributed alms and cared for widows, the 
sick and suffering; and he demonstrated particular 


care for the founding of women’s charitable institu- 
tions by inspiring pious people of means. In the last 
years of the venerable one’s life, with his blessing the 
Kazan’ Hermitage, a convent, was established in the 
village of Shamordino, eight miles from Optina. It 
differed from other convents of that time in that it 
basically received poor and sick women. By the 
1890s, its monastic population had grown to about 
five hundred nuns. The nuns for their part also 
engaged in charity, and a home for orphaned girls 
was established on the convent grounds, 

On June 2nd, 1890, the venerable Ambrose trav- 
celled toShamordino. This journey was undertaken not, 
so much because the holy one wished it, as because of 
the “special providence of God’, as the saint himself 
would later say. His valuable instructions concerning 
the various building projects underway at Shamordino 
were much needed at that time because of the ill health 
and inexperience of the new abbess. 

Itwasat Shamordino that the venerable Ambrose 
met the hour of his demise. Three times he tried to 
return to Optina, but ill health prevented him. Asthe 
elder’s sickness grew more serious, he lost the ability 
tohear and tospeak. Then his final sufferings began. 

‘On October 10th, 1891, at 12:30 p.m., he sighed 
three times and, making the sign of the Cross with 
difficulty, surrendered his soul into the hands of the 
Lord. 

On the night of October 16th, 1988, the relics of 
the venerable Ambrose were uncovered. The excava- 
tion of the grave was done at night, and in the 
morning the saint’sremains were solemnly transfered 
to the side-chapel of Saint Nicholas in Optina 
Hermitage’s Cathedral of the Entry of the Mother of 
God, where they are now enshrined. The relics 
consist of bare bones, arich amber in color, andexude 
a fragrant myrzh. 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from The Optina Elders, (London, Ontario: 
Zaria Publishing, Inc., 1990), pp. 34-40. Translation 
copyright © 1992. All rights reserved by the translator. 
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THE LIFE OF OUR VENERABLE FATHER LEO OF OPTINA 


Whose Memory tHe Hoty CHurcH CELEBRATES ON THE 11TH OF Octoser & THE 10TH oF Octoser 


‘The Monastery of Optina was founded and built up by many 
divinely wise elders. And by many labors and tribulations was 
eldership—the foundation of monastic life—established in it. 
‘The first elder of Optina was the venerable Leo. His secular 
name was Leo Danilovich Nagolkin, and he was born in the year 
1768 in the city of Karachev, in the province of Orlov. Serving as 
a salesman in his youth, he travelled all throughout Russia, and 
thus acquired a knowledge of men and an experience of life. 
When he was twenty-nine years of age, the venerable one 


forsook the world and entered the monastic community of te 
a 


Optina Hermitage. There he passed his days in 
continuous labors, providing an example of true obe- 
dience. In the year 1801, he received the monastic 
tonsure, and with it the new name Leonidas. On 
December 22nd of the same year, he was ordained a 
hierodeacon, and on the 24th, a hieromonk. This 
rapid advancement bears witness to his strict 
monastic life. 

While living for a short period of time in 
the Chelsk Monastery, the venerable one 
had entered into close spiritual fellowship 
with schemamonk Theodore, a disciple of the 
Elder Paisius Velichkovsky, and became his 
zealous disciple. The Elder Theodore taught 
the venerable Leo the higher monastic activ- 
ity—that science of sciences and art of arts, 
as the feat of continual prayer is called,—by 
means of which the heart is cleansed of the 
passions, And a most pure love united mas- 
ter and disciple with unbreakable bonds 

In 1804, the venerable one was appointed supe- 
rior of the Byeloberezhsky Monastery, but in 1808, in 
search of solitude and stillness, he followed Father 
‘Theodore to Valaam 

For about six years the valiant ascetics remained 
in Valaam, and then moved on to the Monastery of 
Saint Alexander of Svir. There Father Theodore 
came to the end of the onerous course of his earthly 

, on the evening of Friday of Bright Week, in 1822, 
‘The venerable Leo continued to live in that monas- 
tery for another seven years. 

In 1829, the venerable Leo arrived at the Optina 
Hermitage with six disciples. The venerable Moses, 
knowing the holy one’s experience in the spiritual life, 
entrusted to his guidance the whole brotherhood of the 
Hermitage and all who came to live in the monastery. 

‘The task of saving man’s soul is very difficult. 
Unrelenting battle against oneself, against one’s sins 
and passions, is not enough. It is essential that the 
soul have guidance so as to preserve equilibrium in 
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its activity, that spiritual direction may not be inter- 
rupted by falls into sin which have become habitual. 
Itis therefore necessary to acquire the guidance of a 
person familiar with the disposition and sins of the 
soul that seeks salvation, a person who by his spiri- 
tual wisdom may direct that soul in time of slothful- 
ness and despondency, might restrain its raptures 
and humble its pride. Such a guide must have a 
knowledge of the ways by which the help of grace is 
obtained. The first conditions for establishing a 
relationship with an elder are obedience, humility 
and the disclosure of one’s thoughts to him. The 
fulfillment of these conditions is a reliable weapon 
against the enemies of man’s salvation. In the words 
of the venerable John of the Ladder: “The soul which 
hath a good shepherd easily mounteth to heaven, 
even though it may previously have committed many 
evils”. And another teacher says: “Entreat God with 
prayers and tears, that He show thee a man who 
might shepherd thee well.” 


This is the spirit of eldership which the holy 
fathers of the Church and the Elder Paisius 
Velichkovsky taught, and which the venerable Leo 
brought to Optina, transforming the strict monastic 
life which prevailed therein. 

‘The skillful treatment of ailing souls, the wisdom 
of the elder, which was borne witness to by the love 
and respect accorded him by the superior and the 
brethren, soon made the venerable Leo famous even 
outside the monastery: one cannot hide a city which 
stands on the summit ofa mountain! Like gold tried 
and purified in the crucible of thirty years of ascetic 
life, the venerable one, by God’s providence, was 
called to the great struggle of service to his fellow 
man. Because of his spiritual advice, many people of 
all social ranks began to come to the door of his cell, 
from the cities and villages: nobles, merchants, trades- 
men, artisans, and simple peasants. All were re- 
ceived by the venerable one with paternal sympathy 
and love, and none of those who came to him departed 
without receiving spiritual consolation. With each 
passing year the stream of people to the Optina 
Hermitage increased. 

Inthe year 1834, the venerable Macarius(Ivanov), 
who subsequently became the superior of the Skete 
and an elder, transferred from the Ploshchansky 
Monastery to the Optina Hermitage. From his very 
arrival at the monastery he assisted the venerable 
Leo in his extensive correspondence, and also helped 
the elder to nurture the brethren and visitors spiritu- 
ally. It was a moving experience to see the unity of 
soul and mutual love of the two elders, who would 
often resolve a given question together. Both of these 
elders “brought up” the venerable Ambrose, the great 
elder, clairvoyant and wonder-worker. 

All the instructions of the venerable Leo were 
imbued with spiritual wisdom, yet he hid his wisdom 
under an extremely simple manner of speech and an 
artlessness of manner, and would frequently com- 
mence his instruction with a bit of humor. Through 
this he was often able, even in the midst of an 
assemblage, to administer treatment to the hidden 
spiritual wounds of various suffering people, while 
still maintaining free access to himself for all. 

‘The venerable one’s manner of speech was pecu- 
liar to himself. Combining the spiritual power of the 
words of the Holy Scriptures and the teachings of the 
holy fathers with terse but expressive native Russian 
idioms, he imparted a particular power to his speech, 
so that it penetrated straight to the heart, producing 
the desired effect in each case. The venerable Leo 
never prepared what he wanted to say to someone 
ahead of time, but spoke and acted without prepara- 
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tion, according to his spiritual sense or the inspira- 
tion of God. 

His words moved the unbeliever to obey and 
believe; they gave heart to those who had lost hope, 
and could make a carnal person a spiritual one; they 
were humble, and concentrated within themselves 
the teaching of the elder, which was a distillation of 
his experience. Father Leo would often repeat in 
parting the words of Christ, “By this shall all men 
know that ye are My disciples, if ye have love one to 
another” (Jn. 13: 35); indeed, these were his favorite 
words to his closest disciples. In actuality, the inte- 
rior life of the venerable one was hidden: the circum- 
stances of his times and men’s talk forced him into 
that foolishness for Christ’s sake which transcended 
human wisdom. In this way he achieved all his 
objectives: he avoided that fame which is dangerous 
even for great ascetics, tested those who came to him 
and deflected empty curiosity, and imparted speedy 
help to those truly in need. 

Although the venerable Leo had himself been a 
member of a common profession and had received no 
formal education, he was able to evaluate and distin- 
guish people of high calling, doing fitting justice also 
to external gifts in a correct and humble striving for 
the spiritual life. 

Those whocame to him and suffered from various 
not always identifiable ailments, the venerable one 
anointed with oil from the lamp which burned con- 
stantly before the icon of the Vladimir Mother of 
God—the sole adornment of his cell. By this means 
he set all his hope on the mercy and help of God, on 
the aid of the Queen of heaven and the prayers of his 
own spiritual father. And in accordance with the 
faith of the venerable one and those whocame tohim, 
this anointing manifested the great power of grace: 
through it many received healing of their bodily 
infirmities, comfort amid their sorrows and relief in 
the midst of their spiritual battles. 

Many of those possessed by evil spirits were also 
brought to the venerable Leo. One such who was 
brought to him was a demonized woman who re- 
quired six men to drag her into the holy one’s pres- 
ence. As soon as she laid eyes on the saint, she fell 
prostrate before him andcriedout in aloud voice: It’s 
this gray-beard whois driving me out! When I was in 
Kiev, in Moscow, In Voronezh, no one drove me out; 
but now I am leaving!” The venerable one read a 
prayer over her and anointed her with the holy oil 
from the lamp of the Mother of God. When she had 
first been carried into the holy one’s presence, she 
had resisted with all her might; but after he prayed 
over her, the poor creature became calm and departed 


quietly. Following the restoration of her health, she 
would come to Optina every year; and after the death 
of the venerable Leo she would with faith take dirt 
from his grave for others, from which they would 
derive benefit. 

Ofcourse, the venerable Leo was able tovanquish 
the demons only after having conquered his own 
passions. Noone ever saw him overcome by passion- 
ate anger and irritation. Even during the most 
difficult days of his life, no one ever heard him utter 
words of impatience or complaint, no one ever saw 
him despondent. A child of the Gospel, the venerable 
one was always serene and full of Christian joy. 

‘One of the disciplesofthe venerable one, seeinghim 
in a particularly happy and candid mood, asked him: 
“Batiushka! how hast thou acquired the spiritual gifts 
we see in thee?” He answered: “Live simply, and God 
will not forsake thee, and will show thee His mercy.” 

The venerable Leo constantly prayed the Jesus 
Prayer, and even in the company of people he would 
remain with God interiorly. When asked whether 
mental prayer is given to all, he said to his closest 
disciple: “When the Lord visiteth someone with griev- 
ous testing, sorrow, the loss of someone close to him, 
he involuntarily prayeth with all his heart, with all 
his thought and all his mind. Hence, there is a well- 
spring of prayer within each of us, but it is opened 
either by gradually penetrating deeper within our- 
selves, as the holy fathers teach, or instantaneously, 
by the drill of God.” 

The venerable Leo was an elder in the Optina 
Hermitage for twelve years. Crowds of the unfortu- 
nate descended upon him. “One day, Ihappened tobe 
travelling from Kozel'sk to the province of Smolensk,” 
writes Hieromonk Leonidas (later prior of the Holy 
Trinity-Saint Sergius Lavra); “In remote villages 
along the way where I would stop to rest, the inhab- 
itants, when they learned that I was from Kozel’sk, 
would hasten to me to learn something about Father 
Leonidas. When I would ask how they knew him, 
they would answer: “Mercy, reverend sir, how can we 
not know Father Leonidas? For us poor and ignorant. 
folk he is just like a father. Without him we would be 
completely orphaned.” 

There were, however, malcontents who were in- 
capable of viewing his great work calmly, and who 
wrote false accusations and denunciations against 
him, as aresult of which the elder was more than once 
forbidden to receive the people and to travel from 
place to place. But the venerable one faced all 
adversities with complete equability, and, chanting 
the hymn “It is truly meet...”, he would move his icon 
of the Mother of God to a new position. 

Always having in mind only the glory of God and 
the good ofhis neighbor, and entrusting theirsalvation 


to their heavenly Father, the venerable Leo was 
untroubled by any human misgivings. “I call no one 
to me, but those who come to me I can in nowise drive 
away from me. Many, especially among the simple 
folk, are perishing in their folly and are in need of 
spiritual help. How can I ignore their crying need? 
‘Him that cometh to Me I will in no wise cast out (Jn. 
6: 37],” he said, repeating the words of the Savior. 
“Even though they send me to Siberia, even if they 
kindlea fire and cast me into the flames, I will always 
be the same Leonidas.” 

The venerable one drew nigh to the end of his 
difficult life with sorrow, and had a presentiment of 
its approach. In June of 1 841, he visited the Tikhonov 
Hermitage, where with his blessing they began con- 
struction of a new refectory. “I shall not see your new 
refectory, it would seem,” said the venerable Leo; “I 
shall barely live until winter, and will not visit here 
again.” And when he returned to the Optina Hermit- 
age, he also told many: “I shall not live to see winter!” 
and gave his final advice toseveral who were perplexed. 

Early in September of that year, the health of the 
venerable Leo began to deteriorate, and he lay sick 
for five weeks. On the morning of Saturday, October 
11th, he received communion of the Holy Mysteries. 
At about 10:00 a.m., he made the sign of the Cross, 

ing: “Glory to God!". He repeated these words 
many times and then fell silent for a while; then he 
“Now is the mercy of God with me!” An hour 
later, the venerable one began to rejoice all the more 
in spirit and heart, and although he was suffering 
grievously in body, yet, anticipating that he would 
receive the rewards of the life which is to come, he 
could not conceal the spiritual joy he was experienc- 
ing, and his countenance grew more and more radi- 
ant. The bells rang to announce the beginning of 
vespers. The holy fathers of the Seventh Ecumenical 
Council were to be commemorated, and it was on the 
eve of this feast that the Lord was pleased to receive 
the soul of His faithful servant. The dying elder cried 
out several times: “Glory to God! Glory to God! Glory 
to God! Glory to Thee, O Lord!” 

The venerable Leo taught by word and deed how 
to understand the words of the Gospel, how to carry 
them out and how to apply them to our weaknesses. 
Enlightened to the depths of his soul by the light of 
the teaching of Christ the Savior, the holy one was a 
beacon of faith which “giveth light unto all that arein 
the house” of this world [Mt. 5: 15]. 

‘Translated from the Russian by the reader Isaac E. Lambertsen, 
from The Optina Elders (London, Ont.: Zaria Publishing, Inc. 


1990), pp. 6-11. ‘Translation copyright © 1992. All rights 
reserved by the translator. 
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SEIZURE OF THE SKETE OF THE PROPHET ELIAS: 
AN Observer IN THE Hits 


I arrived on Mount Athos one week before the 
precipitous exile of the monks from Prophet Elias 
Skete. The first Sunday after my arrival I was 
staying in a Kellion (an ancient monastic hermitage) 
at some distance from the Skete. In walking up and 
down the steep forest paths I had injured my knee 
and was more or less grounded for a while at this 
remote little house where several monks were living, 
‘The hospitality of the gentle and kind monks, par- 
ticularly those living out in these tiny enclaves, is 
something quite extraordinary. That afternoon two 
young monks from Prophet Elias arrived at the 
Kellion for a visit. We all sat outside drinking tea in 
the cool breeze and bright sunshine of a magnificent 
day, and I listened as they discussed what might 
happen. From the time of my arrival I had already 
heard rumors that in two weeks bishops from 
Constantinople were coming to Mt. Athos, presum- 
ably in order to deal in some way with the “problem” 
of the non-commemorating or zealot monks. Besides 
our Prophet Elias Skete and the Greek Monastery of 
Esphigmenou, there are some 160 fathers living in 
Mt. Athos who do not commemorate the Ecumenical 
Patriarch. 

‘The history of non-commemoration dates to early 
this century when the Patriarch Meletius IV, a 
latinizer and Mason, instituted the so-called “new 
calendar”, began a violent persecution of traditional- 
ists, and vigorously engaged in what may be called 
today’s super-heresy: Ecumenism. Though he was 
deposed, his successors have followed in his foot- 
steps. 

Within the past year, monastic authorities and 
police visited every monk in Mt. Athos to determine 
who does and does not commemorate the Patriarch. 
‘The survey led to a rather infamous list to which the 
zealots refer as “the 160 fathers”. Almost all of the 
monks living in the remote kellions and tiny habita- 
tions around the Holy Mountain are zealots, They 
are usually recognizable by the small red cross em- 
broidered on the front of their monastic caps. 

‘The monks from Prophet Elias Skete told us that 
just the previous day several authorities including 
Mt. Athos police officials had visited the Skete and 
interrogated them at some length. They had taken a 
head count of everyone staying at the Skete andmade 
some comments about where to put the picture of the 
Patriarch. The monks reminded them that all the 
pictures hanging in the Skete were of people who had 
already died. Finally, the police authorities had told 


the monks that there was nothing to fear and that 
they would be safe. Still, the police visit had been 
disconcerting and was surely not a good indication, 
Little did we imagine, as we sat and talked in the 
glorious sun while eagles soared over the forested 
valley below us, that just then, two weeks ahead of 
the supposed schedule, the patriarchal delegation, 
accompanied by police from Thessaloniki, was arriv- 
ing on the Holy Mountain. 

As evening approached the visiting monks de- 
parted toreturn to Prophet Elias Skete. We expected 
to see them soon. I never saw them again. 

Monday evening, a cold fog descended on the Holy 
Mountain, followed by torrential, driving rain all day 
‘Tuesday. On Wednesday morning (mid-Pentecost of 
1992) the weather cleared up completely, and I con- 
sidered going back to the Skete, but decided to give 
my leg one more day to recuperate. It was that day 
when, as we later learned, the bishops and as many 
as ten policemen arrived at the Skete 

Several zealot fathers, including one who had 
seen the monks after their exile, told us the monks 
had greeted the hierarchs graciously and had even 
conducted a morning service, probably the Liturgy, 
with these hierarchs in attendance. After the service 
the questioning began. First everyone's paperwork 
was examined. Monks staying at the skete without, 
“official” status ascitizens of the Holy Mountain were 
escorted by the police to collect a few of their things, 
and they were ejected from Mt. Athos immediately. 
‘The other monks were then questioned. 

‘The moment that they confessed their refusal to 
commemorate the Ecumenical Patriarch, they were 
surrounded by police holding weapons and restraints. 
They were then given five to ten minutes to collect a 
few personal belongings under police supervision, 


and were forcibly exiled. One must remember that 
these are monks who have spent decades in monastic 
struggle on Mount Athos. 

When I left our little Kellion the following after- 
noon, none of us living up in the hills yet knew what 
had happened. I arrived at the Skete around 6:00 
p.m. on Thursday. The first thing that I saw was a 
police Land Rover in front of the main gate. Ap- 
proaching the gate, which was closed and bolted, I 
sawa large brown snake slithering across the cobble- 
stones. I had a strong sense that something was 
badly wrong, that some great evil was present. 

At first I hesitated to ring the bell. My knee was 
hurting badly, I knew I could not walk much further, 
and I was extremely thirsty. When I rang the bell a 
monk came into view about twenty or thirty feet on 
the other side of the gate. I could just see him 
between the huge gates. He told me to go away. 
Waving his hand violently he said, “No, no, go away,” 
inGreek. asked him where the monks were by name 
and he said, “Thessaloniki! You go away, get out.” 

Tasked him in Greek for water and told him my 
leg was hurt, to which he responded, “No, no, you go 
away —gotoStavronikita” (a small monastery about 
two hours’ walk from the skete). Realizing what had 
probably happened and that I could expect no help 
from this monk, I slowly turned and walked away. 

Itwas almost two hours later and night had fallen 
when I reached a kellion I had not visited before. I 
was at the point of collapse when a kind old monk 
took me in, gave me water, and explained to me all 
that had happened. He was, of course, a zealot. He 
was dismayed at the boorish and brutal way that the 
delegation and police had chosen to evict the monks. 
With tears inhiseyes he told me that for the first time 
in his 25 years in Athos he no longer heard the bells 
of Prophet Elias Skete. They had fallen silent. 

‘Two days later I returned to the Skete to try to 
recover personal property left there: camera equip- 
ment and so forth. This time about ten young monks 
with their new abbot appeared at the gate. Two of 
them were carryingcellular telephones. These monks 
were only slightly more pleasant than the one I had 
met two days earlier. Apparently they had been 
brought in from Xenophontos Monastery on the other 
side of the Holy Mountain. They denied any knowl- 
edge of personal property left at the Skete. 

‘Soon, two Mount Athos policemen appeared from 
inside the monastery. They were dressed in military 
fatigues and were carrying nine-millimeter machine 
guns, not over their shoulders but in their hands. 
Had I not known better, I would have thought I was 
in Nicaragua. 
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In the days that followed, I heard reports from 
some monks in the area that fragments of liturgical 
items, such asicon frames from the Skete, were found 
along the road leading from Prophet Elias to 
Pantocrator Monastery. This story is nothing new. 
‘The same thing happened to the huge Russian Skete 
of St. Andrew in the 1960’s when its contents were 
rifled and transported to Vatopedi Monastery, which 
is now to no one’s surprise the richest monastery in 
Mt. Athos. 

T spent much of my remaining weeks in what I 
would call the “Mt. Athos underground”. I stayed 
with various zealot fathers and attended the Liturgy 
in their tiny chapels. Upon meeting me and finding 
out am Orthodox they would identify me as a zealot 
by asking me ifI were in Metropolitan Vitali’s juris- 
diction. They would light up with joy on making this, 
association, as they have great love and respect for 
the Russian Church in Exile. 

‘The non-commemorating monks are not brazen 
fanatics. They are usually highly respected older 
monks who have spent long lives of struggle in the 
Holy Mountain. Some of them are elders. 

‘One monk living far up in the hills asked me to 
carry a letter to a monk in one of the very large 
monasteries. It was then that I found out that there 
are a few zealots living in large commemorating 
monasteries. In this particular monastery there are 
several zealots. I was asked to deliver the letter 
directly into the hands of the monk to whom it was 
addressed, and not to entrust it to anyone else. I 
looked for the monk for two days. Whenever I asked 
for him I was met with suspicious looks and a barrage 
of questions like, “How do you know him?”, “Who told 
you to look for him?” and so on. “He's very hard to 
find,” I was told. 

When I finally met this monk, whom I would 
characterize as the kindest of all the monks I met, I 
was amazed at his great serenity. I waslatertold that 
another of the zealots living at that monastery is a 
clairvoyant elder. Such monks may be the next target 
of the purge which began with Prophet Elias Skete. 

Everyone's attention is now focused on what will 
happen to Esphigmenou and to the 160 fathers. Few 
in the outside world realize that Esphigmenou Mon- 
astery has already been under military siege three 
timesin recent years. The last time this occurred, not 
long ago, Greek naval and marine armed forces 
surrounded the monastery. There followed a several 
day stand-off during which the monks remained 
behind their locked gates without access to fresh food 
or supplies. They are serious monks, willing to lay 
down their lives for their faith. 


In their favor are several factors not sharedby the 
monks at Prophet Elias Skete. First, there are many 
‘more of them — around fifty. Second, they enjoy the 
active support of two million old calendar Greeks and 
a tremendous media attention in Greece. Third, the 
forces called on to oust them consisted of Greek 
troops who are Orthodox Christians, and many of 
whom know that the monastery stands for true, 
uncompromised Christianity. So far, efforts to close 
their monastery have failed, 

Amore likely target will be the 160 fathers hiding 
in the “rocks and clefts of rocks” around the Holy 
Mountain. I encountered an illustration of true 
monasticism in the attitude of these fathers about 
their possible fate. I asked one monk from 
Esphigmenou about how he felt and he responded 
that when they became monks and went to the Holy 
Mountain they died to the vanity of the world. They 
may lose all the monasteries and all of the beautiful 
things, he said, but what is important is to keep true 
Orthodoxy and true love for Christ in their hearts. I 
never met anger, despondency or bitterness in any of 
these monks, who live under a system which is 
increasingly soviet in character. 

‘The last two “idiorhythmic” monasteries in Mt. 
Athos, Pantocrator and Iviron, have just converted to 
cenobitic monasticism. This means that monks who 
once lived relatively autonomously and basically 
earned their own livelihood will now live under the 
discipline and security of the cenobiticrule. On paper 
it sounds like a good idea, but behind it is probably 
not so virtuous a motive. It fits in well with the 
practice ofenumerating the non-commemorators and 
enforeinga strong, unbending“party line”, that of the 
Ecumenist Patriarchate. Now groups of monks are 
frequently uprooted and “assigned” tonew monaster- 
ies, abbots are replaced overnight, and older monks 
are “retired” and allowed under the new order to 
come to meals and services. 

‘The strong police control and the difficulty in 
coming to Mt. Athos, especially for young men from 
the Slavic countries, is bizarre. At the turn of this 
century there were some 5000 Russian monks and 
3000 Greek monks in Mt. Athos. Now there are a 
total of 1500 monks of which less than 100 are 
Russian, Everywhere are deserted ancient Kellions, 
churches, and other buildings. I saw one Kellion in 
which there were amazing frescos and 15th century 
style icons of all the prophets. The entire complex 
was in utter ruins and the chapel was full of bats. 
Around the chapel were woven baskets full of skulls 
of monks who had lived there. Some of these were 


dark yellow, an indication of saintliness. Isaw many 
places like this in the Holy Mountain where the 
efforts of monks or even non-monastic Christian men 
are sorely needed. Yet the “strategic plan” for Mt. 
Athos appears to be to allow these treasures and 
relics to become the habitation of wild animals, 


One monk reminded me that the demons who 
attack the Holy Mountain and its monks are “offic- 
ers”, meaning that stronger and more ferocious forces 
ofevil are sent to assail those in pursuit of truly God- 
pleasing life. Paramilitary troops carrying Uzzi 
machine guns are perhaps a fitting illustration of 
that spiritual reality. And yet despite all this, the 
fragrant presence of the Mother of God prevails 
everywhere, and most of the monks throughout the 
Holy Mountain are striving for salvation in the midst 
of demonic attacks in many forms, It has been this 
way for centuries. Always lurking just near the 
greatest good is great evil. 

Patriarch Aleksy of Moscow was to arrive in Mt. 
Athos to visit this June, a few weeks after the forcible 
take-over of the skete. One wonders if the move to 
exile the monks was a carefully timed political 
manoeuver to prevent the Russian Patriarch from 
claiming the skete, or if perhaps it was planned in 
order to give him the skete on his arrival. Ifthisisthe 
case, most likely he will get an empty building, its 
many treasures stolen and sent away to enrich other 
monasteries. 

In contrast to that atmosphere, I became aware 
that there was nonationalism, say for example Greek 
versus Russian or Serbian, among the zealot monks, 
For all the zealot monks I met there was, as St. Paul 
wrote, “neither Greek nor Jew”, but rather onenessin 
Christ. Their concern was not who owns what or 
what nationality is prevailing, but rather brother- 
hood in Christ, kindness, and true ascetic struggle. 

There is something apocalyptic in the recent 
events on Mt. Athos, but they are nothing new. As 
someone who has never lived under the imminent 
danger of police coming in the middle of the night to 
take me away, I am like many westerners. What is 
most disheartening is that supposedly Christian 
authorities engaged in this behavior. This is 
Ecumenism showing its true colors. I realized as I 
left the Holy Mountain that what often feels like an 
intellectual polemic here in America is in truth a 
matter of clearly drawn lines of spiritual battle. 
There are still many monks in the Holy Mountain 
who need our prayers in this struggle. 

—Neil Terry 


ON THE SUMMONING OF THE “GREAT COUNCIL” OF THE ORTHODOX CHURCH 


The following letter was addressed by 
Archimandrite Dr. Justin Popovich of blessed memory, 
spiritual father of the monastery of Chelie-Valjevo 
(Yugoslavia), to Bishop Jovan of Sabac and the 
Serbian hierarchy on May 7, 1977, with the request to 
transmit this letter to the Holy Synod and the Council 
of Bishops of the Serbian Orthodox Church. Its 
relevance has not diminished with the passing years... 
and perhaps has increased in the light of the recent 
scandalous and unOrthodox events on Mount Athos. 


Not long ago in Chambesy, near Geneva, the 
“First Pre-Conciliar Conference” took place (Novem- 
ber 21-28, 1976). After reading and studying the acts 
and resolutions of this conference, published by the 
“Secretariat for the Preparation of the Holy and 
Great Council of the Orthodox Church” in Geneva, I 
feel in my conscience the urgent, evangelical neces- 
sity, as a member of the Holy and Catholic Orthodox 
Church, even though its humblest servant, to turn to 
Your Grace and, through you, to the Holy Council of 
Bishops of the Serbian Church, with this exposition 
that must express my grievous considerations for the 
future council. I beg Your Grace and the Most 
Reverend Bishops to hear me with evangelical zeal 
and to listen to this cry of an Orthodox conscience, 
which, thanks be to God, is neither alone nor isolated 
in the Orthodox world whenever there is mention of 
that council. 

1, From the minutes and resolutions of the “First 
Pre-Conciliar Conference,” which, for some unknown 
reason, was held in Geneva, where it is difficult to 
find even a few hundred Orthodox faithful, itis clear 
that this conference prepared and ordained a new 
catalogue of topics for the future “Great Council” of 
the Orthodox Church. This was not one of those 
“Pan-Orthodox Conferences,” such as were held on 
Rhodes and subsequently elsewhere; nor was it the 
“Pro-Synod,” which has been at work until now; this 
was the “First Pre-Conciliar Conference,” initiating 
the direct preparation for the celebration of an ecu- 
menical council. Moreover, this conference did not 
begin its work on the foundation of the “Catalogue of 
Topics,” established at the first Pan-Orthodox 
Conference in 1961 on Rhodes and unelaborated up 
until 1971; instead it compiled a revision of this 
catalogue and set forth its own new “Catalogue of 
Topics” for the council. Apparently, however, not 
even this catalogue is definitive, for it will very likely 
again be altered and supplemented. Lately, the 
Conference has also reconsidered the methodology 
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formerly adopted in the planning and final prepara- 
tion of topics for the council. It abbreviated this 
entire process in view of its haste and urgency to 
summon the council as soon as possible. For, accord- 
ing tothe explicit declaration of Metropolitan Meliton, 
presiding chairman of the Conference, the Patriarch- 
ate of Constantinople and certain others “are hasten- 
ing tosummon” and celebrate the future council: the 
council must be “of short duration” and occupy itself 
with “a limited number of topics”; moreover, in the 
words of Metropolitan Meliton, “The Council must 
delve into the burning questions that obstruct the 
normal functioning of the system linking up the local 
Churches, into the one, single Orthodox Church...” 
(“Acts,” p. 55) All of this obliges us to ask: what does 
it mean? Why all this haste in the preparation? 
Where is all of this going to lead us? 

2. The questions of the preparation and celebra- 
tion of a new ecumenical council of the Orthodox 
Church is neither new nor recent in this century of 
the history of the Church. The matter was already 
proposed during the lifetime of that hapless Patri- 
arch of Constantinople, Melitios Metaxakis — the 
celebrated and presumptuous modernist, reformer, 
and author of schisms within Orthodoxy — at his 
Pan-Orthodox Congress held in Constantinople in 
1923. (At this time it was recommended that the 
council be held in the city of Nish in 1926, but since 
sh was not in the territory of the Ecumenical 
Patriarchate, the council was not convened, probably 
for that very reason. In general, as it appears, 
Constantinople has assumed the monopoly of “Pan- 
Orthodoxy,” of all the “Congresses,” “Conferences,” 
“Pro-Synods” and “Councils.”) Later on, in 1930, at 
the monastery of Vatopedi, the Preparatory Commis- 
sion of the Orthodox Churches took place. It defined 
the Catalogue of Topics for the Future Orthodox Pro- 
‘Synod, which should have been the prelude to the 
ecumenical council. 

After the Second World War came the turn of 
Patriarch Athenagoras of Constantinople with his 
Pan-Orthodox Conferences on Rhodes (again, exclu- 
sively in the territory of the Patriarchate of 
Constantinople). The first of them, in 1961, called for 
the preparation ofa Pan-Orthodox Council on condi- 
tion that a pro-synod be summoned, and it confirmed 
a catalogue of topics which had already been pre- 
pared by the Patriarchate of Constantinople: eight 
full chapters with nearly forty primary topics and 
twice again as many paragraphs and subparagraphs. 

‘After the Rhodes Conferences I and IIT(1963 and 


1964), in 1966 the Belgrade Conference was held. At 
first this was called the Fourth Pan-Orthodox 
Conference (Glasnik of the Serbian Orthodox Church, 
No. 10, 1966 and documents in Greek published 
under this title), but later it was reduced by the 
Patriarchate of Constantinople to the grade of an 
Inter-Orthodox Commission, so that the succeeding 
conference, held in Constantinopolitan “territory” 
(the Orthodox Center of the Ecumenical Patriarch- 
ate at Chambesy-Geneva) in 1968, might be acclaimed 
the Fourth Pan-Orthodox Conference in its place. At 
this conference, apparently, its impatient organizers 
hastened to shorten the path to the council, for from 
the enormous catalogue of Rhodes (their own work, 
however, and nobody else’s) they took only the first 
six topics and defined a new procedure of work. At 
the same time there was established a new institu- 
tion: the Inter-Orthodox Preparatory Commission, 
indispensable for the coordination of work on the 
topics. Moreover, the Secretariat for the Preparation 
of the Council was also established; in fact, this 
meant a bishop of Constantinople who was assigned 
the task, with his seat at the above-named Geneva— 
at the same time proposals for including other 
Orthodox members in the Secretariat were rejected. 
‘This preparatory commission and the Secretariat, by 
wish of Constantinople, held a meeting at Chambesy 
in June, 1971. At this meeting they examined and 
unanimously approved abstracts of the selected six 
topics, which subsequently were published in several 
languages and submitted, like all the previous work 
in preparation for the council, to the merciless criti- 
cism of Orthodox theologians. ‘The criticisms of the 
Orthodox theologians (among them my Memoran- 
dum sent at that time through Your Grace and, with 
Your Grace’s approval, to the Holy Council of Bish- 
ops, and subsequently approved by many Orthodox 
theologians and published in various languages in 
the Orthodox world) apparently explain why the 
decision of the Preparatory Commission of Geneva to 
convene in 1972 the First Pre-Conciliar Conference 
for the revision of the catalogue of Rhodes, was in fact 
not observed that year, and the conference took place 
only with great delay. 

This First Pre-Conciliar Conference was held 
only in November of 1976, again, of course, on 
Constantinopolitan “territory” at the above-named 
center in Chambesy, near Geneva. As is clear from 
the acts and resolutions, only now just published, 
and which I have carefully studied, this conference 
re-examined the catalogue of Rhodes to such an 
extent that the delegations participating in the work 
of the various committees unanimously chose only 


ten topics for the council (only three of the original six 
were included in the list!), while about thirty topics, 
not unanimously chosen, were set aside for “particu- 
lar study in the individual Churches” in the form of 
“problematics of the Orthodox Church” (a concept 
entirely alien to Orthodoxy). In the future these 
topics could become the subject of “Orthodox exami- 
nations” and perhaps be included in the catalogue. 
Asalready stated, this conference altered the process 
and methodology of elaborating the topics and the 
preparatory work of the council which, I repeat, 
according to the organizers from both Constantinople 
and other places, should take place “as soon as 
possible.” From all this, itis clear to every Orthodox 
Christian that the First Pre-Conciliar Conference 
has not come up with anything substantially new, 
butcontinues rather tolead Orthodox souls as well as 
the consciences of many into ever new labyrinths 
constituted by personal ambitions. This is the reason 
why, it would seem, the ecumenical council has been 
in preparation since 1923, and why at the present 
time it is desired to bring it to a hasty realization, 
3. All the contemporary “problematics” concern- 
ing the topics of the future council, the uncertainty 
and mutability of their invention, their determina- 
tion, their artificial “cataloguing,” as well as all the 
new changes and “revisions”, demonstrate to every 
true Orthodox conscience one thing only: that at the 
present time there are no serious or pressing prob- 
lems that would justify the convening and celebra- 
tion of a new ecumenical council of the Orthodox 
Church. And if, nevertheless, a topic should exist, 
worthy of being the object of the convocation and 
celebration ofan ecumenical council, itis unknown to 
the present initiators, organizers and editors of all 
the above-mentioned “Conferences” with their previ- 
ous and present “catalogues.” If this were not the 
case, then how is it to be explained that, beginning 
with the meeting in Constantinople in 1923, continu- 
ing through Rhodes in 1961 and up to Geneva in 
1976, the “thematies” and “problematics” of the fu- 
ture council have been constantly changed? The 
alterations extend to the number, order, contents 
and the very criteria employed for the Catalogue of 
Topics that is to constitute the work of this great and 
unique ecclesiastical body — the Holy Ecumenical 
Council of the Orthodox Church, as ithas been and as 
it must be. In reality, all of this manifests and 
underscores not only the usual lack of consistency, 
but also an obvious incapacity and failure to under- 
stand the nature of Orthodoxy on the part of those 
whoat the present time, in the currentsituation, and 
in such amanner would impose their “Council” on the 


Orthodox Churches — an ignorance and inability to 
feel or tocomprehend what a true ecumenical council 
hasmeantand always means for the Orthodox Church 
and for the pleroma ofits faithful who bear the name 
of Christ. For if they sensed and realized this, they 
would first of all know that never in the history and 
life of the Orthodox Church has a single council, not 
to mention such an exceptional, grace-filled event 
(like Pentecostitself)as an ecumenical council, sought 
and invented topics in this artificial way for its work 
and sessions; — never have there been summoned 
such conferences, congresses, pro-synods, and other 
artificial gatherings, unknown to the Orthodox con- 
ciliar tradition, and in reality borrowed from West- 
ern organizations alien to the Church of Christ. 
Historical reality is perfectly clear: the holy 
Councils of the Holy Fathers, summoned by God, 
always, always had before them one, or at the most 
two or three questions set before them by the extreme 
gravity of great heresies and schisms that distorted 
the Orthodox Faith, tore asunder the Church and 
seriously placed in danger the salvation of human 
souls, the salvation of the Orthodox people of God, 
and of the entire creation of God. Therefore, the 
ecumenical councils always had a Christological, 
soteriological, ecclesiological character, which means 
that their sole and central topic — their Good News. 
— was always the God-Man Jesus Christ and our 
salvation in Him, our deification in Him. Yes, He — 
the Son of God, only-begotten and consubstantial, 
incarnate; He — the eternal Head of the Body of the 
Church for the salvation and deification of man; He 
— wholly in the Church by the grace of the Holy 
Spirit, by true faith in Him, by the Orthodox Faith. 
This is the truly Orthodox, apostolic and patristic 
theme, the immortal theme of the the Church of the 
God-Man, for all times, past, present and future. 
‘This alone can be the subject of any future possible 
ecumenical council of the Orthodox Church, and not 
some scholastic-protestant catalogue of topics hav- 
ing no essential relation to the spiritual life and 
experience of apostolic Orthodoxy down the ages, 
since it is nothing more than a series of anemic, 
humanistic theorems. The eternal catholicity of the 
Orthodox Church and of all her ecumenical councils 
consists in the all-embracing Person of the God-Man, 
the Lord Christ. This is the central and universal 
reality, the theme of Orthodox Councils; this is the 
unique mystery and reality of the God-Man, upon 
which the Orthodox Church of Christ is built and 
sustained with all ecumenical councils and all her 
historical reality. Upon this foundation we are to 
build, even today, in the sight of heaven and earth, 
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and not upon the scholastic-protestant and humanis- 
tic topics employed by the ecclesiastical delegates or 
delegations of Constantinople or Moscow, who at this 
bitter and critical moment of history present them- 
selves as the “leaders and representatives” of the 
Orthodox Church in the world. 

4. From the acts of the last Pre-Conciliar 
Conference in Geneva, as in similar situations previ- 
ously, itis clear that the ecclesiastical delegations of 
Constantinople and Moscow differ little from one 
another with respect to the problems and themes set 
forth as the subject of work for the future council. 
They have the same topics, almost the same lan- 
guage, the same mentality, similar ambitions. This, 
however, is no surprise. Whom do they in fact 
represent at the present moment, what Church and 
what people of God? The Constantinopolitan hierar- 
chy at almostall the pan-Orthodox gatheringsconsists 
primarily of titular metropolitans and bishops, of 
pastors without flocks and without concrete pastoral 
responsibility before God and their own living flock. 
Whom do they represent and whom will they repre- 
sent at the future council? Among the official repre- 
sentatives of the Ecumenical Patriarchate there are 
no hierarchs from the Greek islands where real 
Orthodox flocks are to be found; there are no Greek 
from Europe or America, not to 
mention other bishops — Russian, American, Japa- 
nese, black, who have large Orthodox flocks and 
excellent Orthodox theologians. On the other hand, 
does the present delegation of the Moscow Patriarch: 
ate in fact represent the holy and martyred great 
Church of Russia and the millions of her martyrs and 
confessors known only to God? Judging from what 
these delegations declare and defend, wherever they 
travel outside the Soviet Union, they neither repre- 
sent nor express the true spirit and attitude of the 
Russian Orthodox Church and its faithful Orthodox 
flock, for more often than not these delegations put 
the things of Caesar before the things of God. The 
scriptural commandment, however, is otherwise: “Sub- 
mit yourselves rather to God than to men” (Acts 5:29). 

Moreover, is it correct, is it Orthodox to have such 
representations of the Orthodox Churches at various 
pan-Orthodox gatherings on Rhodes or in Geneva? 
‘The representatives of Constantinople who began 
this system of representation of Orthodox Churches 
at the councils and those who accept this principle 
which, according to their theory, is in accord with the 
“system of autocephalous and autonomous” local 
Churches—they have forgotten that such a principle 
in fact contradicts the conciliar tradition of Orthodoxy. 
Unfortunately this principle of representation was 


accepted quickly and by all the other Orthodox: 
sometimes silently, sometimes with voted protests, 
but forgetting that the Orthodox Church, in its na- 
ture and its dogmatically unchanging constitution is 
episcopal and centered in the bishops. For the bishop 
and the faithful gathered around him are the expres- 
sion and manifestation of the Church as the Body of 
Christ, especially in the Holy Liturgy: the Church is 
Apostolic and Catholic only by virtue of its bishops, 
insofar as they are the heads of true ecclesiastical 
units, the dioceses. At the same time, the other, 
historically later and variable forms of church orga- 
nization of the Orthodox Church: the metropolias, 
archdioceses, patriarchates, pentarchias, auto- 
cephalies, autonomies, etc., however many there 
may be or shall be, cannot have and do not have a 
determining and decisive significance in the con- 
ciliar system of the Orthodox Church. Furthermore, 
they may constitute an obstacle in the correct func- 
tioning of the conciliar principle if they obstruct and 
reject the episcopal character and structure of the 
Church and of the Churches. Here, undoubtedly, is 
tobe found the primary difference between Orthodox 
and papal ecclesiology. 

If this is so, then how can there be represented 
according to the delegation principle, that is by the 
same number of delegates, for example, the Czech 
and Romanian Churches? Or to an even greater 
extent, the Patriarchates of Russia and Constan- 
tinople? What groups of faithful do the first bishops 
represent and what the second? Recently the Patri- 
archate of Constantinople has produced a multitude 
of bishops and metropolitans, almost all of them 
titular and fictitious. Is it possible that this is a 
preparatory measure to guarantee at the future 
“Ecumenical Council” by their multitude of titles the 
majority of votes for the neo-papal ambitions of the 
Patriarchate of Constantinople? On the other hand, 
the Churches apostolically zealous in missionary 
work, such as the American Metropolia, the Russian 
Church Abroad, the Japanese Church and others are 
not allowed a single representative! 

Where in all this is the Catholic principle of 
Orthodoxy? What sort of ecumenical council of the 
Orthodox Church of Christ will this be? Already at 
the Geneva Conference, Ignatios, Metropolitan of 
Laodicea and representative of the Patriarchate of 
Antioch, sadly affirmed: “I sense uneasiness, for 
harm is being done the conciliar experience which is 
the foundation of the Orthodox Church.” 

5. Nevertheless, Constantinople and someothers 
cannot wait to summon the “council.” It is primarily 
in accordance with their wishes and insistence that 


the First Pre-Conciliar Conference in Geneva decided 
that “the council should be summoned as soon as 
possible,” that this council must be “of short dura- 
tion,” and that it should “take for consideration a 
small number of topics.” And the ten chosen topics 
are cited. The first four topics are: the diaspora; the 
question of ecclesiastical autocephaly and the con 
tions for its proclamation; autonomy and its procla- 
mation; the diptychs — that is, the order of prece- 
dence among the Orthodox Churches. 

Evangelical objectivity obliges one to note that 
the conduct of the presiding chairman at the Pre- 
Conciliar Conference Conference, Metropolitan 
Meliton, was despoticand unbefitting a council. This 
is clear from every page of the published acts of the 
conference. There it is clearly and plainly stated 
that, “This Holy and Great Council of the Orthodox 
Church which is being prepared must not be re- 
garded as unique, excluding the further summoning 
of other Holy and Great Councils” “Acts,” pp. 18, 20, 
50, 55, 60). 

In view of all this, an evangelically sensitive 
conscience cannot help but ask the burning question: 
what is the real end of a council summoned in such 
haste and in such a high-handed manner? 

Most Reverend Bishops, I cannot free myself from 
the impression and conviction that all this points to 
the secret desire of certain known persons of the 
Patriarchate of Constantinople: that the first in 
honor of Orthodox Patriarchates force its ideas and 
procedures on all the Autocephalous Orthodox 
Churches, and in general upon the Orthodox world 
and the Orthodox diaspora, and sanction such a neo- 
papist intention by an “ecumenical council.” For this 
reason, among the ten topics selected for the council 
there have been inserted, indeed are the first, just 
those topics that reveal the intention of 
Constantinople to submit to herself the entire 
Orthodox diaspora — and that means the entire 
world! — and to guarantee for herself the exclusive 
right to grant aufocephaly and autonomy in general 
to all the Orthodox Churches in the world, both 
present and future, and at the same time to deter- 
mine their order and rank at her own discretion (this 
is exactly what the question of the diptychs implies, 
for they concern not only the “order of liturgical 
commemoration” but the order of precedence at 
councils, etc.). 

Ibow in reverence before the age-old achievements 
of the Great Church of Constantinople, and before 
her present cross with is neither small nor easy, 
which, according to the nature of things, is the cross 
of the entire Church —for, as the Apostle says, 


“When one member suffers, the whole body suffers.” 
Moreover, Iacknowledge the canonical rank and first 
place in honor of Constantinople among the local 
Orthodox Churches, which are equal in honor and 
rights. Butit would not be in keeping with the Gospel 
if Constantinople, on account of the difficulties in 
which she now finds herself, were allowed to bring 
the whole of Orthodoxy to the brink of the abyss, as 
once occurred at the pseudo-council of Florence, or to 
canonize and dogmatize particular historical forms 
which, at a given moment, might transform them- 
selves from wings into heavy chains, binding the 
Church and her transfiguring presence in the world. 
Let us be frank: the conduct of the representatives of 
Constantinople in the last decades has been charac- 
terized by the same unhealthy restlessness, by the 
same spiritually ill condition as that which brought 
the Church to the betrayal and disgrace of Florence 
inthe 15th century. (Nor was the conduct of thesame 
Church under the Turkish yoke an example of all 
times, Both the Florentine and the Turkish yokes 
were dangerous for Orthodoxy.) With the difference 
that today the situation is even more ominous: for- 
merly Constantinople was a living organism with 
millions of faithful — she was able to overcome 
without delay the crisis brought about by external 
courses as well as the temptation tosacrifice the faith 
and the Kingdom of God for the goods of this world. 
‘Today, however, she has only metropolitans without 
faithful, bishops who have noone tolead (i. e. without 
dioceses), who nonetheless wish to control the desti- 
nies of the entire Church. Today there must not, there 
cannotbe anew Florence! Norcan the presentsituation 
be compared with the difficulties of the Turkish yoke, 
The same reasoning applies to the Moscow Patriarch- 
ate. Are its difficulties or the difficulties of other local 
Churches under godless communism to be allowed to 
determine the future of Orthodoxy? 

‘The fate of the Church neither is nor can be any 
longer in the hands of the Byzantine emperor or any 
other sovereign. It is not the control ofa patriarch or 
any of the mighty of this world, not even in that of the 
“Pentarchy” or of the “autocephalies” (understood in 
the narrow sense). By the power of God the Church 
has grown up into a multitude of local Churches with 
millions of faithful, many of whom in our days have 
sealed their apostolic succession and faithfulness to 
the Lamb with their blood. And new local Churches 
appear to be rising on the horizon, such as the 
Japanese, the African and the American, and their 
freedom in the Lord must not be removed by any 
“super-Church” of the papal type (cf. Canon 8, IIT 
Ecumenical Council), for this would signify an attack 
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on the very essence of the Church. Without their 
concurrence the solution of any ecclesiastical ques- 
tion of ecumenical significance is inconceivable, not 
to mention the solutions to questions that immedi- 
ately concern them, i.e. the problem of the diaspora. 
‘The age-old struggle of Orthodoxy against Roman 
absolutism was astruggle for just such freedom of the 
local Church as catholic and conciliar, complete and 
whole in itself. Are we today to travel the road of the 
first and fallen Rome, or of some “second” or “third” 
similar to it? Are we to believe that Constantinople, 
which in the persons of its holy and great hierarchs, 
ita clergy and its people, so boldly opposed for centu- 
ries past the Roman protectionism and absolutism, is 
today preparing to ignore the conciliar traditions of 
Orthodoxy and to exchange them for the neo-papal 
surrogate of a “second,” “third” or other sort of Rome? 

6. Most Venerable Fathers! All the Orthodox 
behold and realize how important, how significant 
today is the question of the Orthodox diaspora both 
for the Orthodox Church in general and for all the 
Orthodox Churches individually. Can this question 
be decided, as Constantinople or Moscow desires, 
without referring to, without the participation of the 
Orthodox faithful, pastors and theologians of the 
diaspora itself, which is increasing every day? The 
problem of the diaspora, without doubt, is a church 
question of exceptional importance; it is a question 
that has risen to the surface for the first time in 
history with such force and significance. For its 
solution there would be cause indeed to convoke a 
truly ecumenical council in which all the Orthodox 
bishops of all the Orthodox Churches would truly 
participate. Another question that, inour view, could 
and should be considered at an authentic ecumenical 
council of the Orthodox Church is the question of 
ecumenism. This, properly speaking, is an 
ecclesiological question concerning the Church as 
theandric unity and organism, a unity and organism 
that are placed in doubt by contemporary ecumenical 
syncretism. It is also related to the question of man, 
for whom the nihilism of contemporary, and espe- 
cially atheistic, ideologies has dug a grave without 
hope of resurrection. Both questions can be resolved 
correctly and in an Orthodox manner only by pro- 
ceeding from the theandric foundations of the an- 
cient and true ecumenical councils. For the present, 
however, I leave these problems aside so as not to 
overburden this appeal with new discussions and 
expand it unduly. 

‘The question of the diaspora is, then, both griev- 
ous and extremely important in contemporary 
Orthodoxy. However, do the conditions at present 


exist that would guarantee its solution in council as 
correct, Orthodox, and according to the teaching of 
the Holy Fathers? Is it possible, indeed, for there to 
be a free and real representation of all the Orthodox 
Churches at an ecumenical council without outside 
influence disturbing them? Are the representatives 
of many, especially of the Churches under militantly 
atheistic regimes, really able to express and defend 
Orthodox principles? Can a Church that denies her 
‘own martyrs be an authentic confessor of the Cross of 
Golgotha, or a bearer of the spirit and conciliar 
consciousness of the Church of Christ? Before a 
council takes place, let us ask ourselves whether it 
will be possible for the consciences of millions of new 
martyrs, made white by the blood of the Lamb, to 
speak outin it. The experience of history teaches that 
whenever the Church is crucified, each of her mem- 
bers is called upon to suffer for her Truth, and not to 
debate artificial problems or to look for false answers 
to real questions — “fishing in muddied waters” in 
order to satisfy personal ambitions. Shall we not 
remember that s0 long as the persecutions of the 
Church endured, no ecumenical councils were con- 
vened— which does not mean that the Church of God 
in those times did not live or function in a conciliar 
fashion. Quite the contrary, the age of the persecu- 
tions was its period of richest fruits. And when 
afterwards the First Ecumenical Council gathered, 
there gathered also the confessors with their wounds 
and scars, the bishops tried in the fire of suffering, 
who then could freely testify concerning Christ as 
God and Lord, Will their spirit be present also at this 
time? In other words, will the bishops of our own age 
who are similar to the martyrs be present at the 
council that is now preparing, so that this council 
might think in accordance with the Holy Spirit and 
speak and decide according to God, and that there not 
be heard in it primarily those who are not free from 
the influence of the powers of this world? Let us 
consider, for example, the group of bishops of the 
Russian Church Outside of Russia who, for all their 
human weakness, bear upon themselves the bonds of 
the Lord and of the Russian Church that has fled 
“into the wilderness” from the persecutions in no way 
inferior to those of Diocletian: these bishops have 
been excluded in advance by Moscow and 
Constantinople from participation in the council, and 
in this way condemned to silence. Let us think of 
those bishops of Russia and of other openly atheistic 
countries who will be unable to participate freely in 
the council or to speak and make decisions freely; 
some of them will not even be allowed to attend the 
council. Not to mention the impossibility of them or 


their Churches preparing in a worthy manner for so 
great and significant an occasion. Is this not more 
than sufficient proof that at the council the con- 
science of the martyred Church and the conscience of 
the ecclesiastical pleroma will both be silent, that 
their representatives will not be allowed even to 
enter — such as occurred with one of the most 
illustrious witnesses of the persecuted Church at the 
assembly in Nairobi (I refer specifically to 
Solzhenitsyn)? 

We may leave aside the question of how moral or 
even normal it may be that at a time in which the 
Lord Jesus Christ and faith in Him are crucified in 
more terrible fashion than ever before, His followers 
should be deciding who will be first among them. At 
atime in which Satan is seeking not only the body but 
the very soul ofman and the world, when mankind is 
threatened with self-destruction, is it moral and 
normal that the disciples of Christ should be occupied 
with the same questions (and in the same way) as the 
contemporary anti-Christian ideologies —ideologi 
that sell the Bread of Life for a mess of pottage? 

7. Keeping all this in mind and painfully aware of 
the situation of the contemporary Orthodox Church 
and of the world in general — which has not substan- 
tially changed since my last appeal to the Holy 
Council of Bishops (May, 1971)—my conscience once 
more obliges me to turn with insistence and beseech- 
ing to the Holy Council of Bishops of the martyred 
Serbian Church: let our Serbian Church abstain 
from participating in the preparations for the “ecu- 
menical council,” indeed from participating in the 
council itself. For should this council, God forbid, 
actually come to pass, only one kind of result can be 
expected from it: schisms, heresies and the loss of 
many souls. Considering the question from the point 
of view of the apostolic and patristic and historical 
experience of the Church, such a council, instead of 
healing, will but open up new wounds in the body of 
the Church and inflict upon her new problems and 
new misfortunes. 

I recommend myself to the holy and apostolic 
prayers of the Fathers of the Holy Council of Bishops 
of the Serbian Orthodox Church. 

the unworthy Archimandrite Justin 
(Spiritual father of the monastery of Chelie) 
Eve of the Feast of St. George, 1977 
Monastery of Chelie, Valjevo (Yugoslavia) 
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On the Holy Mountain 
23 May 1992 
(according to the Church’s calendar) 


Your excellency: 

On May 6/19, 1992, a deed was committed which 
is ona par with the religious crudities of the heretical 
Middle Ages. Two hierarchs of the Ecumenical Patri- 
archate, accompanied by [representatives of) the 
Holy Community {of Mt. Athos], and with the assis- 
tance of a police force, did the following: 

‘To begin with, in a brazen violation of the Consti- 
tutional Charter of the Holy Mountain, which guar- 
antees the self-government of the Holy Monasteries 
[of Mt. Athos], they compelled the governing council 
of the Holy Monastery of Pantocrator (who were 
afraid of being defrocked and expelled) to accept into 
their community 12 monks from the Monastery of 
Xenophon of the Holy Mountain. Most of these new 
monks of the Monastery of Xenophon were then 
placed on the governing council of the Holy Monas- 
tery of Pantocrator, thus giving them a majority vote 
in the administration of the monastery. In essence, 

the above-mentioned hierarchs] abolished what had 
been until then the lawful and canonical administra- 
tion of the Monastery of Pantocrator. 

‘They compelled the fathers of Pantocrator tosign 
a statement that this meddling was acceptable and 
lawful. Subsequently, they expelled from the Monas- 
tery of Pantocrator two hieromonks and four monks, 
without giving any reason. 

After this, they proceeded to the Russian Skete of 
the Prophet Elias and, using their police, forcibly put 
inside a vehicle four of the fathers present, of the 
eight who lived there, and then transported them 
outside the boundaries of the Holy Mountain. And, 
what is even worse, they were forcibly driven out of 
their home without a written statement of expulsion, 
or any other statement against them... and without 
being permitted to take with them even their per- 
sonal belongings! Meanwhile, in their place other 
monks were immediately installed — as housekeep- 
ers. In the meanwhile, the four other fathers, who 


were resident at the Skete but absent (elsewhere on 
the Holy Mountain) at the time of this unlawful 
action, were not permitted to return to their Skete. 

‘The highest authority of the Holy Mountain, the 
Holy Community, were still unaware of the expulsion 
of these monks from the Holy Skete of the Prophet. 
Elias. Although a commission of the Holy Commu- 
nity had participated in all these proceedings, it only 
had authority for the interference at the Holy Monas- 
tery of Pantocrator, and not for the expulsion of the 
monks from the Skete of the Prophet Elias. But 
certainly, in the end, the Holy Community recog- 
nized the deed and approved both the expulsion and 
the unlawful installation of other monks, who came 
from the Skete of Xenophon! 

But why this persecution? Because those who 
were driven away from the Skete were not commemo- 
rating in church the name of the Ecumenical Patri- 
arch. Given this circumstance, why was there not a 
court proceeding, as prescribed by the Constitutional 
Charter of the Holy Mountain? Undoubtedly, it was 
because they did not want the true accusations against 
the Phanar [the residence in Istanbul of the Ecu- 
menical Patriarch — ed. | to be heard at a meeting of 
the Holy Community. For the Phanar has, since 
1965, accepted the papacy as being “equal in practice 
and dignity” to Orthodoxy, with the same apostolic 
succession and the same Mysteries! As it has re- 
cently expressed in writing, “All these things cannot 
be considered as the exclusive property of one of our 
Churches” [Episkepsis, July 1, 1991, p. 9]. 

But this cannot be accepted by the Orthodox 
Athonite conscience, inherited from the Athonite 
monks martyred by the papists in the time of Bekkos.* 
Faithfulness to the traditions of Orthodoxy must call 
to mind those days when men of wisdom and virtue 
applauded the Ecumenical throne occupied by such 


* John Bekkos, patriarch of Constantinople, was instru- 
mental in achieving the infamous “Union of Lyons” of 1274 
between Rome and Constantinople, and he vigorously 
persecuted the Orthodox who did not accept this union, 
especially the monks of the Holy Mountain. 


men as the ever-memorable Patriarch Joseph the 
Confessor* in the thirteenth century who, in refer- 
ence to the heterodoxy of the papacy counselled the 
rulers and people of his time: 

“Behold, I say to you in the words of Paul, if you 
make an agreement with the Latins, Christ did not 
profit you.” And two centuries later, as Rome contin- 
ued unrepentant, Gennadios Scholarios [the first 
patriarch of Constantinople after its capture by the 
Turks] said to his fellow citizens at Constantinople: 
“If anyone confesses that the pope now rightly di- 
vides the word of truth, he confesses that his own 
forefathers were heretics.” And that friend of the 
people and teacher of the Greeks, St. Cosmas Aitolou, 
said: “The pope himself will be the cause that you 
should curse him.” And in 1839 the Patriarchal 
Encyclical of four patriarchs of the East said: 

“We state this... that you should understand how 
great is the difference between us Orthodox and the 
[Roman] Catholics, so that you no longer be deceived 
by the sophistries and empty words of those soul- 
destroying heretics who come after you with their 
garish scholasticisms and exaggerated teachings, 
and have missed the mark concerning the Faith, 
contrary to Paul, and endeavor with all their power 
to draw others with them into their own pit and to 
make us converts to their vain and satanic heresy. 

And still today, the papacy is acting in an anti- 
Greek and anti-Orthodox manner: the prayers and 
instructions which it has issued in the pseudo- 
‘Macedonian language; its recognition, for years now, 
of the pseudo-Macedonian “church”; and its support 
of the anti-Greek policy of Skopje, all reveal “the 
certainty of the word.” 

As if it were not enough that 800,000 unarmed 
and peaceful Orthodox Serbs were horribly tortured 
and slaughtered during the Second World War by the 
papist Croats, at the instigation of the bloody pope, 
even today the papacy is openly battling against the 
Eastern Orthodox Patriarchs by means of Uniatism 
and religious wars. 

‘Those of the Patriarchate and its Athonite allies 
are threatening to expel, as well, the remaining 160 


* This patriarch resisted the Union of Lyons and John 
Bekkos was installed in his place. It is interesting to note 
that those Orthodox who resisted the Union of Lyons in the 
thirteenth century were known as zelotai, the zealots, 
which is the same name adopted by the monks of the Holy 
‘Mountain who since 1924 have refused to commemorate 
the Ecumenical Patriarch because of the abandonment of 
the Church calendar in favor of the papal calendar, andthe 
implications of this mover for another attempt at “union” 
between Rome and the Orthodox world. 


26 


Zealot Athonite fathers who refuse to commemorate 
the name of the Ecumenical Patriarch in church, 
because of their Orthodox Faith, handed down from 
the fathers, which is diametrically opposed to that 
heresy of heresies, ecumenism. 

The mere threat of force shows that they are 
guilty, and strangers to the monastic ideal. 

In our day, freedom of conscience is extolled in 
many different ways. Why is the Holy Mountain 
excepted from this? (...) It is the desire of our Lady 
the Theotokos, the protectress of the Holy Mountain, 
that only Orthodox monks live there. But today we 
see, by contrast, Orthodox monks being expelled 
from the Holy Mountain by those who are allied with 
“the enemies of her Son,” in violation of the confes- 
sion of the Mother of God herself. 

By means of the actions described above, the 
Patriarchal representatives have openly revealed 
the aim of the Phanar and its Athonite allies: merci- 
less persecution of those fathers opposed to union 
with Rome, s0 as to accomplish a union of all heresies 
and all religions. But already, by means of the 
testimony of those driven away that has appeared in 
the press and elsewhere, Greeks and foreigners have 
been informed as to what is happening on the Holy 
Mountain. It has been rightly observed, “Religious 
persecutions have ceased in Russia and have begun 
in Greece.” 


Your Excellency: 

You must be aware that since 1970 on the Holy 
Mountain there has been in effect an unspoken and 
secret religious persecution against monks who re- 
main faithful to the traditions of Orthodoxy. Their 
persecutors have been the patriarchate and each 
successive (governing body of the] Holy Community 
[of Mt, Athos]. ‘These have together put into effect, 
that (a) no anti-union monk, no matter how old he is, 
is permitted to have a cell-attendant to serve his 
needs, and (b) no anti-union (e.g., non-commemorat- 
ing] monk is permitted to buy a kellion in which to 
live. 

‘The plan has as its object the step-by-step wiping 
out of the Zealot Fathers, so as to give to the faithful 
the impression that there is no opposition on the Holy 
Mountain to the treacherous union that is being 
‘accomplished. 

Since, perhaps, it has not come to your attention, 
Mr. Prime Minister, we would like to inform you that 
a book has been circulating in England, written by 
the learned monk Maximos of the Great Lavra(one of 
the principal monasteries of the Holy Mountain] on 
the topic of the trampling of human rights on the 


Holy Mountain. Its title is: Human Rights on the 
Holy Mountain: An Appeal to the Civilized World. It 
has been sent tothe appropriate people in Greece and 
abroad, and it makes reference, in addition to other 
topics, to the persecution of the Zealot Monks (pp. 13- 
14), Ifnow this recent persecution becomes known, 
what will the members of the E.E.C. have tosay, and 
what explanation will be made ofit by the Turks, who 
are always, asis known, looking for reasons to accuse 
Greece of being an anti-democratic country? 

‘And how will we not give cause for accusations, 
when the clergy of other faiths are welcomed on the 
Holy Mountain — but not those of the Church's 
calendar!? Unfortunately, the events which took 
place before the capture of Constantinople [by the 
Turks] are being repeated. History ought to have 
taught us, Mr. Prime Minister, that God gives His, 
blessing to us Greeks only when we strictly observe 
the Orthodox Faith and never adulterate its pure 
wine, under a pretext ofa false love and an uncanoni- 
cal use of economy — or, what is worse, for reasons of 
economic gain. 

Finally, it is the prayer of all of us fathers who are 
being persecuted that you may desire God'shelp, rather 
than the friendship of the mighty of this earth. We all 
say with one mouth, together with the Patriarch of 
Constantinople, Gennadios the Confessor: “I will never 
deny thee, dearest Orthodoxy; I will never be false to 
thee with reverence that betrays the Fathers... To- 
gether with our fathers, Iwillneverbein communion with 
the pope, or with those who are in communion with him.” 


‘Therefore, we fervently request: 

1) That the unlawful expulsions of Orthodox monks be 
revoked, monks who are being persecuted solely because 
they have preserved their Orthodox way of thought. 

2) That the various pressures cease which have 
for twenty years been applied against the Orthodox 
Monastery of Esphigmenou, pressures that have 
been continued by your own government. And there 
are many rumors concerning an impending and final 
persecution against the Monastery. 

3) That the law not be passed (now under consid- 
eration) which would categorize as a criminal act the 
return to their life of repentance [on the Holy Moun- 
tain] ofmonks who have been driven away from there 
on account of their Orthodox Faith. 

4) That tonsuring and the transfer of dependent 
properties be permitted to the Zealot Athonite fathers 
— which rights are today denied to them by the 
monasteries of the Holy Mountain. 

5) In particular, we, the fathers of Esphigmenou, 
declare that we will not tolerate the use of force of 
whatever kind and from whatever source it may 
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come, and that, following the holy martyrs of Mt. 
Athos in the time of Bekkos, we will never abandon 
our life of repentance, preferring death to the slight- 
est betrayal of the Orthodox Faith. 


With due respect, 
‘The Abbot of the Holy Monastery of Esphigmenou 
Archimandrite Euthymios 


Appended there follow, printed in full in the source, the 
signatures of 54 monks of the Holy Monastery of 
Esphigmenou, and those of 109 other Zealot fathers who 
livein sketes and kellia all over the Holy Mountain, These 
fathers had gathered, as they do yearly, for the patronal 
feast of the Holy Monastery of Esphigmenou, the feast of 
the Ascension, on May 22/June 4, 1992, 


‘Translated for Living Orthodoxy by Fr. Christopher Stade, 
ofthe Church of St. John Chrysostom, House Springs, MO, 
from Agios Agathangelos Esphigmenites (St. Agathangelos 
of Esphigmenou, a journal published by Father Iacobos, a 
Zealot father of the Holy Mountain of Athos), vol. 130A, 23 
May 1992. 


INFLATION OR DEFLATION? 


‘A farmer had been taken several times by the local car dealer, One day, 
the car dealer informed him that he was Coming over to purchase a cow. 
The farmer told him he was much pleased, and would have a proper 
invoice made up by the time he got there... 
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Basic cowt’® "$499.95 
Shipping & handling 35.15, 
Extra stomach 79.25 
‘Two-tone exterior 142:10 
Produce storage compartment 126.50. 
Heavy duty straw chopper 189.60 
Four-spigovhigh-output drain system 149.20 
Automatic fly swaticr 88.50 
‘Genuine cowhide upholstery 179.90 
Deluxe dual homs 59.25 
Automatic fertilizer attachment 339.40 
4x4 traction drive assembly 884.16, 
Pre-delivery wash and comb 69.80 
FARMER'S SUGGESTED LIST PRICE $2,843.36 
Additional dealer adjustments: 300.00 
TOTAL LIST PRICE (including options) $3,143.36 


‘Now what is this foolishness doing in a normally at least 
‘somewhat sober Orthodox magazine? The point may perhaps be a 
bitoverdrawn... butthink about ita bit. The farmer was dishing out 
a bit of marketing strategy learned from the world about him... 
‘tagging as “deluxe features” characteristics without which the cow 
‘would have been less useful than one mighthope. Somethingall 100 
similar can occur with the Faith. 

Weare called to the Banquet of the Heavenly King... notto 
‘fast-food hit-and-run “sound bite” or Readers’ Digest Gospel. 


Seizure of Prophet Elias Skete: 


His All-Holiness, Bartholomew 
Ecumenical Patriarch 

c/o The Patriarchate of Constantinople 
Sadruzan Ali Pasha 

Caddesi 35 

Phanar, Istanbul 

TURKEY 


Your All-Holiness: 

With great grief in our hearts, we write this 
letter to make known to Your All-Holiness our 
strong and solemn protest against a recent event 
on the Holy Mountain. In early May, 1992, the 
Brotherhood of the Skete of the Prophet Elias was 
forcibly evicted from the Skete, and subsequently 
deported from the Holy Mountain. We strongly 
protest against this action, and perceive it as an act 
of religious persecution. We wish to add that such 
anti-Christian acts are seemingly beneath the dig- 
nity of the representatives of the Patriarchate of 
Constantinople, and the Holy Community of Mount 
Athos. 

It also grieves us a great deal to see and hear 
repeatedly in the media of the various overtures to 
the heterodox made by the Patriarchate of 
Constantinople. We hear that the heterodox should 
be considered as “part of the Church”; that their so- 
called “mysteries” are valid; and that these over- 
tures and “concessions” are made in the spirit of 
“brotherly love”. It is strange — “brotherly love” 
abounds and, at the same time, Orthodox Chris- 
tians are being persecuted by representatives of 
the Patriarchate of Constantinople! 

We firmly believe that the persecution of the 
Brotherhood of the Skete of the Prophet Elias was 
undertaken in a calculated fashion, with the con- 
viction that few would ever know, or care, about 
the fate of these few monks. Your All-Holiness: 
WE KNOW! WECARE! We will vigorously pursue 
what we feel to be our duty — to make known the 
plight of the Brotherhood of the Skete of the Prophet 
Elias, to make known the persecution they have 
endured, to make known to the world deeds that 
should cause shame to those who performed them! 


A Letter to the Patriarch of Constantinople 


St. George the Great Martyr 
Russian Orthodox Church 
Cincinnati, OH 


When we see actions of this kind take place, it 
is extremely difficult for us to place any hope, or 
faith, in the Patriarchate of Constantinople. It also 
makes it extremely difficult to place any hope or 
faith in pronouncements of “Love” and “Reconcili- 
ion” that emanate from highly publicized coun- 
cils and meetings. We also feel it necessary to 
make known our view that the Patriarchate of 
Constantinople COULD become the focal point of 
Orthodox unity — IF the Patriarchate would re- 
turn toteaching the Holy Orthodox Faith as taught 
by the Apostles, Martyrs and Fathers, and as 
outlined by the Holy Seven Hcumenical Councils 
and Holy Canons. We again protest against perse- 
cution of Orthodox Christians by representatives of 
the Patriarchate of Constantinople — such action is 
totally foreign and alien to the Holy Orthodox Faith. 


‘The letter is followed by a page of signatures of 
clergy and lay-folk of the parish. 


Ca ies were sent to the President and Prime 
of Turkey; the Turkish Embassy in the 
United States; the President and Prime Minister 
of Greece; the Greek Embassy in the United States; 
the U.S. State Department; the Holy Community 
of Mount Athos; the abbots of all twenty of the 
ruling Monasteries of Mount Athos; all the Local 
Orthodox Churches; all Orthodox jurisdictions in 
the U.S.; all bishops of the Greek Archdiocese in 
the U.S. & Canada; and to the periodicals Ortho- 
dox Life; Living Orthodoxy; Orthodox America; 
The Orthodox Church; American Orthodoxy; The 
Word; The Orthodox Observer; Hellenic Chronicle; 
The Church Messenger; The Path of Orthodoxy; 
Again; and The Dawn. 


IS THE PATRIARCH OF CONSTANTINOPLE THE POPE OF THE ORTHODOX CHURCH? 


‘There is a general perception today, especially 
fostered by the secular media (but to which even 
Orthodox believers are not immune), that the Patri- 
arch of Constantinople is a sort of “Pope” of the 
Orthodox Church. This is in no sense true, for in the 
Orthodox Church, as has been the case since the days 
of the apostles, all bishops are equal, and the see of 
Constantinople holds only a primacy ofhonor. There- 
fore, there is no provision for the Patriarch of 
Constantinople to alter doctrines, dogmas, canons, 
traditions, or jurisdictional boundaries of the Ortho- 
dox Church out of his own desire or decision, as does 
the Pope with the Roman Catholic Church. In the 
Orthodox Church, doctrine and dogma, as set forth 
by the Holy Seven (Ecumenical Councils, are not 
subject to “revision” by the Patriarch of 
Constantinople, or by any other bishop — or, for that 
matter, in any manner whatever. There are, of 
course, some components of tradition and some can- 
ons (those dealing with the discipline and order of the 
Church) which are subject to revision by a legitimate 
council of the bishops of the entire Orthodox Church. 
But such a council, an Ecumenical Council, has not 
been held for well over a thousand years. 

1n1923, Meletios Metaxakis (often characterized as 
“of sorry memory”, both for his outrageous and non- 
Orthodox opinions and actions, and because many 
bishops of the Church were convinced that his election 
as “Patriarch” of Constantinople was illegal and void), 
in a so-called “Pan-Orthodox Congress” not well at- 
tended by other local Orthodox Churches, adopted the 
Papal, Gregorian calendar, discarding the traditional 
Church Calendar which had been thesolecalendarever 
used in the history of the Orthodox Church (and which, 
indeed, continued tobe the only recognized calendar in 
many parts of the West until recent times... the papal 
calendar was not accepted in the American Colonies 
until shortly before the Revolution). 

As late as the 19th century, a statement was 
made by several of the Eastern Patriarchs, condemn- 
ing as “anathema” any local Church which might 
dare to subvert the liturgical unity of the Orthodox 
Church by discarding the Church Calendar in favor 
of the Papal Calendar (now universally used for 
secular/business purposes in the so-called “civilized” 
world and most other places as well). ‘Therefore, 
many in the Orthodox Church — bishops, priests, 
monks and laymen — not only opposed Meletios’ 
change of calendars, but absolutely refused to accept 
the innovation, which in any case was not adopted in 
a legal fashion. 


For political reasons, the Church of Greece was 
pressured by the Greek government to accept the 
Papal Calendar, and capitulated to the pressure. 
‘This caused great consternation on the part of the 
faithful of the Greek Church, many of whom abso- 
lutely refused to accept the innovation. From their 
refusal sprung the “Old Calendar” movement, giving 
rise today to the various synods of Old Calendar 
bishops in Greece. This movement has been increas- 
ingly at odds with the Patriarchate of Constantinople 
and other, modernist, Orthodox Patriarchates (and 
has frequently been subjected to serious persecution 
at the hands of the state of Greece). 

Many Patriarchates are 
increasingly involved in 
ecumenism, and in organi- 
zations such as the World 
Council of Churches, which 
\=*\ espouse the view that there 
is no true Church of Christ, 
which can only be brought 
about by the “union” of all 
churches, through theadop- 
tion of an “inclusive” (i.e., 
reduced to meaningless- 
ness) doctrinal theology. 
Such notions, of course, are 
in diametric opposition to the historic teachings of 
the Orthodox Church (which are none other than 
those of the Holy Scriptures). Vast numbers of the 
faithful, even in jurisdictions which support such 
non-Orthodox opposition to the Tradition and canons 
ofthe Church, are adamantly opposed tothese actions. 

‘Those Patriarchates and local Churches which 
support the adoption of the Papal Calendar and 
involvement with ecumenism never tire of telling the 
world that they do so in the spirit of “brotherly love”. 
‘They have not, however, hesitated to persecute those 
Orthodox Christians who refuse to accept these inno- 
vations. In Greece, Russia, Ukraine, Byelorussia 
and Romania, Orthodox Christians have been im- 
prisoned, subjected to physical abuse, and even mar- 
tyrdom because of their desire to remain steadfast in 
the Faith of their Fathers. Indeed, even in the United 
States those “Orthodox” jurisdictions which support 
the Papal Calendar and ecumenism have engaged in 
a vicious campaign of slander against the truly Or- 
thodox, who cannot support these deviations from 
Holy Orthodoxy. 

‘The armed expulsion of the Brotherhood of the 
‘Skete of the Prophet Elias from the Holy Mountain is 


the latest in the series of persecutions to which the 
Patriarchate of Constantinople has resorted in its 
attempt to force all Orthodox Christians to follow its 
“party line”. The media (non-Orthodox, of course!) 
has proclaimed Bartholomew as the “leader of the 
world’s Orthodox Christians” — yet he leads the 
effort to persecute those who struggle toadhere tothe 
‘Tradition of the Holy Orthodox Faith! 

By worldly standards, the numbers are on the 
side of Bartholomew and “Official World Orthodoxy”. 
But the spiritual strength of Orthodoxy today resides 
in those who struggle to adhere to the Orthodox Faith 
as taught by Christ, the Apostles, the Martyrs, the 
Fathers of the Church, and the Seven Holy 
cumenical Councils. Those who resist these depar- 
tures from the Orthodox Faith are the Old Calendar 
Church of Greece, the Old Calendar Church of Roma- 
nia, the Free Russian Church and the Russian Ortho- 
dox Church Outside of Russia, a budding Old Calen- 
dar movement in Bulgaria, and the zealot Fathers of 
the Holy Mountain. 


We believe that the eviction of the Brotherhood of 
the Skete of the Prophet Elias is the beginning of a 
concerted effort to convince the Orthodox Christians, 
and the world, that all those Orthodox who do not 
support Constantinople’s agenda for reforming the 
Orthodox Church are, somehow, nolonger partofthe 
Holy Orthodox Church. We wish tomake known the 
fact that these strugglers are, indeed, and shall 
always remain, an integral part of the Holy Orthodox 
Church, and that the world’s Orthodox Christians 
are not all blindly following wherever Bartholomew 
leads. By the millions, Orthodox Christians do not 
accept Bartholomew's novelties, and as the agenda of 
the Patriarchate of Constantinople becomes increas- 
ingly clear, this number will grow. Hopefully, the 
Patriarchate of Constantinople will realize that it 
will not gain the status of “Vatican” of the Orthodox 
Church through the violation of human rights and 
religious persecution... or any other means. 


Adapted from a “background paper” prepared at the 
Church of the Great-Martyr George in Cincinnati, Onio. 


AND NOW WHAT?... 

Many different voices may be heard concerning 
the appropriate response to the disconcerting events 
on Mount Athos (and elsewhere in “World Ortho- 
doxy”) mentioned here. Inevitably, there are those 
who suggest compromise... why not just utter that 
one name once at the Liturgy?... why not toss that 
pinch of incense on the brazier before the Divine 
Emperor's statue?! 

Such foolishness aside, some voices suggest that 
the best course is to forget the whole matter, and go 
on about our spiritual business... we don’t have to 
have a monastic house on the Holy Mountain. 

It should not, of course, be a matter of any conse- 
quence whether there is a Russian monastery there 
(indeed, there is one, in the hands of the Moscow 
Patriarchate), or whether the Skete of the Prophet 
Elias falls into Russian or Greek hands, if both are 
ecumenists, But it is very much a matter of conse- 
quence that there be truly Orthodox monasteries 
there, as elsewhere. The minions of true Orthodoxy 
on the Holy Mountain are small indeed in number... 
and terribly outnumbered by the compromisers and 
moderni 

But there is one important factor which might be 
easily overlooked in assessing the appropriate cou 
While the Brotherhood of the Skete is very small 
number, only a tiny fraction ofthe already very small 
number of monks zealous for the Faith on the Holy 
Mountain; and even though the Russian Orthodox 
Church Outside of Russia is, as the world counts, a 
very small and very poor Church — unlike the 


courageous Greek monks whose letter appears ear- 
lier in this issue, we are (a) scattered all over the 
“civilized” world, and (b) already skilled in speaking 
with the worldly powers concerning human rights 
violations and the like. 

It would appear, then, that we have a moral 
obligation to protest and fight against this evil, not so 
much with a view to recovering the property of the 
Skete (which, in any event, we have every reason to 
believe has by this time been thoroughly pillaged), as 
with a view to drawing the harsh light of interna- 
tional attentionon the behavior of the Patriarchate of 
Constantinople, the State Church of Greece (the 
scandalous behavior of which in dealing with the 
zealous Old Calendrists for decades now scarcely 
leaves it deserving the title “Orthodox”), and the 
Greek government. 

We do not, of course, presume to know the mo- 
tives of the Sobor of Bishops of our Church, which 
recently assembled in Geneva, Switzerland. What- 
ever the reasoning of our hierarchs might be, the 
services of a law firm in Athens have been engaged (a 
firm which has in the past made a specialty of 
defending Old Calendrists there from persecution, at 
no charge), and the pursuit of the matter has been 
placed in the hands of His Grace, Archbishop Mark of 
Berlin. Vladyka Mark has already made a first trip 
to Greece to confer concerning the issue. 

Pending the resolution of the matter, Hieromonk 
Seraphim (the abbot of the Skete) and Hieromonk 
Toannikios remain in Greece. The prayers ofthe faithful 
are especially sought, as both are at some risk, their 
legal status in Greece being at least tenuous. 
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A RECENT BRAZEN PERSECUTION OF THE ORTHODOX MONKS AT THE 
ATHONITE SKETE OF THE PROPHET ELIAS 


One hour from Karuai, the capitol ofthe Holy 
Mountain, is the Holy Skete of the Prophet Elias, 
belonging to the Holy Monastery of Pantocrator. 
Since 1973 the lawful and canonical abbot of the 
skete hasbeena hieromonk from America, Father 
Seraphim Bobich. Resident on the Holy Moun- 
tain since 1970, Father Seraphim has been able, 
together with his brotherhood, to reconstruct 
and beautify this enormous skete at great ex- 
pense and with much labor. 

Since the year 1957, the Skete had ceased 
commemorating the Ecumenical Patriarchate, 
since it agreed neither with the papist line, nor 
with the heresy of ecumenism, which the patri- 
archate of Constantinople was following. 

Ecumenism, the heresy of heresies, is viewed 
by every Orthodox Christian as a most terrible 
heterodoxy, as has been clearly proclaimed by 
the Holy Mountain many times in the past, and 
which His Holiness Diodorus, Patriarch of Jerusa- 
lem, emphasized at the recent gathering at the 
Phanar (2/15 March 1992). 

Since 1985 the Skete began to receive pres- 
sure to once again commemorate the ecumenical 
patriarch, but it did not agree. 

On 7/20 May of this year, on the Wednesday 
of Mid-Pentecost, the Skete of the Prophet Elias 
was suddenly surrounded by a number of police, 
hieromonks, and monks, led by the Patriarchal 
exarch Athanasios, Bishop of Heliopolis. 

In the midst of great confusion and turmoil, 
Father Seraphim and the other fathers of the 
Skete were severely pressured either to com- 
memorate the patriarch or to abandon the Holy 
Mountain at once. 

The fathers refused to commemorate, and 
then asked if there were any written statement 
from the ruling administration concerning their 
expulsion. No such statement existed! 

The fathers then asked for an allowance of 
three days in which to prepare their belongings. 
This was denied. 

In the company of, and strictly supervised by 
the police, the fathers of the Skete gathered upa 
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few belongings that were at hand from their 
kellia. Then they were taken by jeep through 
Karuai and on to Daphne [the port of entry to the 
Holy Mountain], where they were conveyed by 
hovercraft to Ouranopolis [the port of departure 
from the mainland to the Holy Mountain] and 
dumped out. 

Meanwhile the Skete was being pillaged by 
monks from the Monastery of Pantocrator, and 
guarded by a strong and well-armed police force. 

After this unbelievable conduct by ecclesias- 
tical and civil authorities, which undoubtedly 
constitutes a persecution of the Faith, the fathers 
of the Skete continue to be persecuted — their 
passports (they are American citizens) have not 
been given back to them. The ruling administra- 
tion also refuses to provide any official written 
statement giving the reasons for the expulsion. 

The Monks of the Pantocratorite Skete of the 
Prophet Elias: 

1) protest vigorously their illegal expulsion, 
without any written decision, from the Garden of 
the Panaghia [the all holy Mother of God, protec- 
tress of the Holy Mountain]; 

2) denounce the anti-Christian, unbrotherly, 
and barbarous behavior of the monks, 
hieromonks, and police whoare persecuting them; 

3) announce that a persecution has been 
planned throughout the Holy Mountain of all 
fathers who resist the ecumenist and anti- 
Orthodox policy of the Ecumenical Patriarchate; 
and, finally, 

4) declare that they will struggle by any 
lawful means to return to their Skete. 


18/31 May, 1992 

Sunday of the Blind Man 
The Abbot of the Skete 
Archimandrite Seraphim 


Temporary address: 
T. Th, 46006 

13310 Ano Liosia 
Tel. 24-11-380 
FAX 24-11-080 


The Wolves 


—excerpt from “Liki Nepoviorimoi Rossii” 
by Pavel Severny 


(On the granite steps of the church porch, there 
sat a colorful group of peasant pilgrims. They lis- 
tened attentively to the story of the monastic 
hostelkeeper, Fr. Parfeny: 

—So, this is what happened, my brothers in 
Christ, that year during the severe winter. How 
memorable is that year to me, oh how memorable! I 
was young back then... Itwas a terrible year—there 
is nothing else you could call it. The Lord sent a poor 
harvest to the land on that side of the Ural Moun- 
tains. People died every hour from famine, young 
and old they died. The Lord sent famine as punish- 
ment for our grave sins. And so, the famine herded 
the many fierce wolves into our district. They howled 
each night like sinners in gehenna of hell. They 
howled so, that one’s hair stood on end from fear. The 
wolves roamed along the forest roads sight unseen. 
At times the snowcovered hills were blackened by 
their multitude. They surrounded a certain large 
wealthy village. It was impossible to leave that 
village either by foot or carriage. It became so that 
one could not even approach the stockade fence—the 
herds of wolves would attack and devour each and 
every one. As time went on things got worse. It was 
more than a week’s time that wolves had imprisoned 
the village and with each day they became bolder and 
more fierce—they even began, can you believe it, to 
enter the village in broad daylight and devour live- 
stock. Oh, and as for the dogs, they were the first to 
be eaten up... 

But unforetold and unexpectedly, fortune sent 
down by God came upon that village: It happened 
that our righteous brother Fr. Irinarch had been in 
Verchoturye and was travelling home by foot to his 
monastery. The Lord directed his path through that 
same village. And so, Fr. Irinarch travelled along, 
knowing nothing of the wolves. When he was already 
approaching the village, he noticed the clouds of 
wolves in the woods approaching him. His sinful 
heart shuddered, but faith in the Lord helped him. 
Somehow, he passed them by through the woods and 
got to the village. Seeing him the villagers were 
amazed. They could not believe their eyes and kept 
asking him how he had gotten through to them alive; 
they told him of their affliction. ARer hearing them 
out, the pious father thought a bit and then asked that 
the church be immediately opened and directed that all 
be gathered in it. He told the priest to serve a moleben 
tothe Kursk Root Icon of the Mother of God of the Sign. 


32 


They served the moleben and Fr. Irinarch be- 
gan to prepare to continue his journey. But the 
villagers refused to allow him to leave, fearing for his 
life. They were ready to tie him up, but somehow he 
reassured them and convinced them tolethim go. He 
asked forgiveness of the villagers and left. Suddenly 
hesaw that the entire village was followinghim, each 
carrying something; some pitchforks, some axes, 
others simply sticks— just in case, so to speak, to 
protect him from any harm from the animals, 

‘They came up to the stockade. It was a cold, 
moonlit evening. Howling wolves could be heard near 
the village. When the beasts heard the sound of 
footsteps, they poured out onto the road and nearby 
fields, Fr. Irinarch walked out of the village gates, 
bowed to the ground to all who had escorted him and 
started quickly along the road. ‘The wolves came at 
him. Fr, Irinarch became numb and stopped. He 
would take astep, the wolves would take two towards 
him. They came upon him from all sides, licking their 
teeth, surrounding him. Itis here, my dear brothers 
in Christ, right before the eyes of the entire village, 
that the miracle granted by the Lord took place. Fr. 
Irinarch knelt down right in the middle of the swarm 
of wolves, took off his headcovering, read the prayer 
“Oh, Birthgiver of God and Virgin rejoice”, got up, 
madea broad sign of the cross upon the animals onal 
sides and started walking. The wolves parted and let 
him pass. They did not touch him, but rather fol- 
lowed him meekly, their heads hanging low and tails 
curled under. 

‘Thus he led them past villages and towns into 
the deep woods and then returned alone to his 
monastery. 

From that time on, wolves never came into the 
village. If someone did chance to meet them on the 
road, all one had to do was read the prayer “Oh, 
Birthgiver of God and Virgin rejoice,” mention the 
name of the pious Fr. Irinarch, and the wolves would 
run away... 

Yes, my dear brothers, this is how it was in that, 
year when the Divine miracle was manifested. And 
all because the faith in the Lord helped our schema- 
monk to lead the wolves away—must be God gave 
him power over the minds of the beasts. 

Faith, my dear ones, in our sinful earthly life, is 
everything. Without faith one cannot live at all. 


—translated by Matushka Maria Naumenko 


CARING FOR OUR OWN DEAD 


Orthodox tradition in ages past clearly provided for 
the loving care of the newly-departed by their relatives 
and brethren in the Faith. Some components of this 
tradition are prescribed in the rubries of the Church's 
services for the dying and dead; others reside simply in 
pious tradition. 

Under normal circumstances, burial in the earth is 
the only manner of disposal of the bodies of the dead 
permissible for Orthodox Christians. We do not, of 
course, hold that it would be difficult or impossible for 
God to resurrect those whose bodies have been con- 
sumed by fire (such would be absurd!), but rather that 
cremation is a pagan practice (no matter what argu- 
ments might be made today for its practicality), un- 
known to the People of God in pre-Christian, Hebrew 
times... and forbidden now as well. 

Less obvious, perhaps, are the pagan roots of “mod- 
ern” funeral practice, with its preoccupation with “pres- 
ervation” of the body through the use of embalming (it 
doesn’t work anyway, for more than a few days) and 
elaborate carefully sealed caskets and vaults. Ortho- 
dox Christians should precisely not be interested in 
such preservation... “earth thou art and to earth thou 
shalt return,” Neither should they be interested in the 
least degree of ostentation in the preparation of the 
body for burial, or its adornment, or the kind of box (if 
any) in which it is buried, or the place of its burial, or 
whatever marker may be erected there. This body was 
indeed the “temple of the Holy Spirit”, and as such 
deserves to be reverently and lovingly cared for. But 
anything beyond such care is purely and simply an 
“import” of pagan practices... and a means for the 
enrichment of those who “relieve” us of the labors which 
weshould undertake on behalfofour departed brethren. 

‘These laborsarereally quitesimple, and well within 
the reach of any Christian community (or even family), 
no matter how small. What are they? Simply to wash 
the body, and clothe it simply and decently (there might 
be a great deal to be said for a simple winding-sheet, 
rather than some elaborate suit of clothes). And then to 
tradition urges that the Psalter beread through- 
night after death and prior to burial (which 
under normal circumstances should occur within a day 
after death). The body needsto be laid in a plain wooden 
box... or simply tied to a board, to make it less difficult 
tohandle without undue difficulty. A grave needs to be 
dug, somewhere. And the burial needs to be accom- 
plished... the requiem service in church, if at all pos- 
sible (if not, because a priest is unavailable, it may be 
sung somewhere else later) and the prayers at the 
graveside, Then the grave needs to be filled. 

None of these things requires the intervention of 
“professionals”... all can and should, whenever at all 
possible, be accomplished by the brethren of the de- 
parted servant of God. While it may be desired that the 
final resting place of the body should be in company 
with others of the Faith, where this cannot be accom- 
plished without elaborate and costly transportation 


(and, just as seriously, elaborate and costly and spiritu- 
ally questionable preparation for transportation) we 
should weigh seriously the value of this concern. 

In our sanitized modern world, in which we have 
become accustomed to referring just about everything 
having to do with bodily care to “professionals”, we may 
take it for granted that in death, too, we must turn to 
those who are “trained” to deal with such matters. But 
ifwe are to be true to our Christian tradition, we cannot 
afford to take this for granted. Rather, we should be 
asking ourselves what good cause there is for us not to 
do everything for the departed person ourselves... ex- 
cept that which is specific to the priestly function of the 
Church (and even in this, all too often, there is a 
tendency to “hire” the priest to do our praying for us!). 

Inmost cases, there isn’t much good cause... despite 
the general mystique which convinces that it’s some- 
how “improper” for usto undertake all these final duties 
to the dead ourselves... or even illegal. In fact, in only 
a very few states is any portion of the care of the dead 
“illegal” for any of us (unless we do it for pay!), and in 
most there is no problem with burial in a church or 
family cemetery (unless money changes hands, or the 


owever, quite difficult to find the infor- 
mation which is needed — to know with certainty, and 
before the need arises, what may be the situation in a 
particular locality. Fortunately, a great deal of the 
necessary research has already been accomplished and 
made available... along with some excellent general 
materials (of which, however, Orthodox Christians 
should clearly ignore those concerning cremation and, 
it seems probable, organ donation... butwe don'tintend 
by thiscommenttostartany arguments!), Lisa Carlson’s 
Caring for Your Own Dead, now available from the 
Press Bookservice (see p. 43), provides detailed, state- 
by-state information... truly a gold-mine. Its recent 
copyright date (1987) assures that it is reasonably up- 
to-date (it isto be hoped that revisions will be frequent); 
asummary table provides a ready means of comparison 
of states (occasionally, we may be able to decide where 
to die!)... and an appendix provides a detailed guide to 
the filling out of a death and burial certificate (only a 
very few items of which are the responsibility of an 
attending physician... and, as the book makes abun- 
dantly clear, it is wise to be watching closely even over 
the doctor's shoulder). 

Finally, in those few instances in which pagan 
practices are mandated by state law, this book will 
provide a valuable resource for any Orthodox Christian 
who undertakes courageously to challenge such stat- 
utes (or seeks to find a way to circumvent them), All too 
easily, weallow thestate to intrude into areas which are 
rightfully the concern of the Church alone... and if we 
allow such intrusions to go unchallenged, ail too soon 
we will find our entire lives controlled by a secular, 
unChristian state. 


MICHAEL, THE SUFFERING YOUTH 
‘Wuose Memory THE Hocy CHurcH COMMEMORATES ON THE 301 Day OF SEPTEMBER: 


For the travelers of the earthly field, for those 
who strive for the heavenly fatherland, the Lord 
sometimes appoints a sorrowful path of sufferings. 
But even here on earth He often illumines those on 
this path with the light of His special grace. Here is 
an example. 

In the province of Nizhegorod, in the region of 
Arzamass, in the village of Vyezdna, a son, Michael, 
was born to the peasant Makary Grigorievich 
Rastorguyev and his wife Evdokia in 1827. The child 
from his very birth proved extremely weak and ill. 
His eyes were always closed and constantly festering, 
his arms and legs were very thin and displayed 
almost no movement. During the second year of his, 
life sores appeared on all his body; the baby at this 
time began to see, but together with this began to 
suffer unbearably from the sores, and cried day and 
night. 

At this time in Arzamass in the Alexeyevskaya 
community a certain eldress, Elena, was laboring in 
monasticism. This eldress, from the noble family of 
Dershevy, had been forced when young by her par- 
ents to enter into marriage with a noble; but the 
evening after the wedding she hid. For several days 
she was searched for, and finallly found, behaving as 
a fool; she resolutely announced that she would not 
live in wedlock, and immediately joined the number 
of sisters in the Arzamass Alexeyevskaya commu- 
nity, and here began a strict asceticlife. Taking upon 
herself a vow of foolishness for Christ’s sake, Elena 
was notable for poor clothing, labors, and strange but 
often spiritually edifying conversations, constantly 
re-opened large wounds on her legs, and was well- 
known far around for her clairvoyance, demonstrated 
by many experiences. Not infrequently, people of 
distinguished families would come to her from far 
away for advice and instruction. In Arzamass and 
especially in the Alexeyevskaya community she is 
still honored up to the present time, and in many 
homes portraits of her are kept. 

To this eldress Elena came also Evdokia, the 
mother of the ill Michael, together with her son, 
sorrowing in heart over the sufferings of her little 
child, in hope of obtaining from her help and comfort. 
And hereis what she would recount: “When Ibrought 
my Mishenka to matushka Elena Afanasievna, in 
her cell there were many visitors —all distinguished 
ladies. I had barely crossed the threshold of her cell, 
when matushka got up from her place, came to me 
and took my baby in her own arms, and he loudly 
groaned andcried. Fora long time she looked at him, 
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as if feasting her eyes on him. Then she quickly 
began to bring him to each of her visitors, saying, 
‘Look, what a sweet child!” When matushka came to 
me, I gave her alittle present — a little piece of linen 
of my own handiwork. She took this from me, rolled 
it upin her hands and threw it in Michael’s face, and 
after this he suddenly quieted down and stopped 
crying. ‘Now, said she, ‘go, have him partake of the 
Holy Mysteries, and then come to me again.’ 

I fulfilled her command, and during all the time 
ofthe Liturgy the baby was perfectly calm. After the 
Liturgy I again went to matushka in her cell, and 
again found many guests with her. Like the first 
time, she took Mishenka in her arms and began 
bringing him to the guests with the same words, and 
in the end placed him on the table. On the table lay 
several small particles of antidoron, which she would 
often move and shift around. Taking several of these 
particles, she brought them tome. Istretched out my 
hands to receive this gift, but matushka did not give 
it. Then she again brought them to me, but when I 
wanted to accept them, she turned aside. She did this 
three times. 

The last time, when I no longer dared lift my 
hands, Elena Afanasievna said, ‘Do you know what 
this is? You see, this is a treasure, it is from holy 
great-martyr Barbara; take it, soak it in three-year- 
old holy water from Theophany, and give it to your 
baby to drink; and mind you, keep him and look after 
him with diligence: the grace of God is upon him? 
Matushka repeated the final instructions several 
times and sent me home.” 

‘Michael's mother fulfilled these instructions and 
from then on her baby became more quiet. But his 
sickness did not end, the sores did not heal. On his 
back and his chest there appeared two protuber- 
ances; his whole organism developed wrongly; his 
arms and legs were thin and withered — the baby 
could neither stand nor sit. To the age of seventeen 
Michael was constantly rocked in a child’s cradle, 
which his mother did not leave, taking care of him 
with uncommon diligence. When he was seventeen 
his sores closed, but then his legs bent in toward his 
back; but with his hand he could just cross himself. 
Butnotwithstanding his severe bodily sufferings, the 
mental capacities of the youth developed normally: 
he displayed a bright mind, a prayerful disposition of 
soul, and a quiet and tender love for all. His mother 
began to notice in him even the gift of clairvoyance 
and obeyed his counsels. 

‘Once Michael's father departed forthe Nizhegorod 


fair to do some trading with a sizable capital. The fair was 
approaching its conclusion; neighbors returned with their 
profits, and the family began to expect the husband with 
hope of a good profit. One day the invalid called his mother 
and said to her, “Mother, what are you expecting, what are 
you hoping for! That money is no more; well, maybe father 
has halfa dollar left!” Frightened, Evdokia decided to go at 
onee to Nizhni. 

‘On the road, some fellow villagers encountered her and 
toldher thatherhusbandhadbeen robbed. An investigation 
was begun, but nothing came of it. Then people told her to 
turn to a certain Martha with her question concerning the 
thieves; she lived in Nizhni and was said to be a blessed fool. 
She went to her, and there she saw, in a beggarly cell, a 
woman standing at prayer, advanced in years and wearing 
chains, Letting Evdokiahavenothingtosay,Marthaputher 
chains and hat on Evdokia and said, “Ah, servant of God 
Evdokia! Your nameday is this week (this occurred around 
the first of August, and on August 4th is the commemoration 
ofthe holy nun-martyr Evdokia): but what sorrow you have! 
Itis.a pity, a pity! Well, your money is in the hands of people 
close by, —only you do not have a blessing to take the people 
tocourt. Do notdo this; better, go calm your husband, or the 
poor man may reach the point of despair, and perhaps do 
something to himself — then his soul will perish. 

“What are you grieving for? You see, a priceless treasure 
remains withyou, your Mishenka, ablessed boy—keep him, 
look after him with diligence.” This is what she said, 
although Evdokia had said not a word toher abouteither the 
lost money or her ill son. Soon afterwards, the business 
affairs of the Rastorguyevs began to improve litle by little, 
and went well 

From the time of this incident, rumor of Michael's 
clairvoyance began to spread in the vicinity. People from 
everywhere of all positions and situations began coming to 
him, some for advice and instruction, some for comfort and 
help in unfortunate circumstances. (Everywhere, he was 
known by the name of Blessed Mishenka; thus he was called 
by all who knew him, up tohis very repose.) However, he did 
not receive everyone, but some he received with a kind of 
childish joy, which he would reveal a long while before the 
arrival of these people. 

He made those who came to him read spiritual books, 
canons, akathists and sing church hymns, which later he 
would learn and quietly sing when alone. Of these songs he 
especially loved tosing the irmosi ofholy Pascha. Sometimes 
he would reveal special gifts. Hereisan example,astory told 
by G.: “Tloved to spend time often in conversations with the 
sick one, and received from him the prediction of my wife's 
death, which was fulfilled in a short time. Greatly saddened 
by this loss, Tbegan even more often to visit Mishenka, who 
between conversations would make me read or sing. Once, 
in the middle of a reading, he began to give me instructions 
which seemed to me impossible to fulfill. ‘What are you 
thinking about he asked me, and before I had time to 
answer him, he ordered me to find him the New Testament 
in Russian which Thad brought. I gave it to him; he turned 
several pages ofthe holy book and, pointingtoone ofthe texts 
with his finger, made me read it. The indicated text con- 
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cerned my thoughts exactly, and resolved my perplexity; and 
it must be noted that the invalid Michael did not know how 
to read and never learned to.” 

Here is another case. A certain peasant of the village of 
Panov (of the Arzamass region), who was working on con- 
tracted constructions of stone building, suddenly lost his 
reason. The relatives of the madman ascribed this misfor- 
tune to envious comrades. They appealed, as unfortunately 
isnot rarely done among our simple people, to sorcerers and 
fortune-tellers, and, of course, received nobenefit atall from 
them. The old man — the father of the sick mai not. 
know what todo. In heavy grief, one day he had a dream of 
‘a monk who directed him to take the sick man to Vyezdna, 
to the youth Michael. This was done immediately. When 
they brought themadmantothe invalid Michael, he (Michael) 
at once gave the father and relatives a severe reprimand for 
having turned to the sorcerers and fortune-tellers. By this, 
hesaid, youonly cause the sick man more harm, and destroy 
yourselves. Then he gave them holy water from Theophany, 
which he ordered them to give the sick man to drink for the 
next six weeks, and also advised them to make offerings 
during all this time to nine churches for the health of the 
sufferer. ‘They fulfilled all this exactly — and after the 
expiration of this period of time the sick peasant recovered 
and came to thank Michael for his good advice. 

Michael's life passed quietly: now he conversed with 
those who came, now he sang, when left alone. His bodily 
sufferings were never relieved; he suffered from asthma and 
severe rheumatic pain in all parts of his body. Several times 
a year he would confess and partake of the holy Mysteries, 
and seemed alwayscalm, and even wouldbecomecross when 
reminded of his illness. 

‘This remarkable youth Michael reposed peacefully on 
April 17, 1859. On the very day of his repose I was called to 
perform the mystery of holy unction on him, When I asked 
why they did not request me to commune him of the holy 
‘Mysteries, they answered that he was suffering from vomit- 
ing. Having performed the anointing, I told them to send for 
meimmediately, as soon asthe vomiting ended. At midnight 
they camerunningtome. When T entered the house, the sick 
man clearly expressed to me his wish to confess and receive 
communion, which was straightway fulfilled. Then, in 
accord with his wish, I read the canon to the Most Holy 
Theotokos for the departure of the soul, and having said 
farewell to the dying man, left. Within five minutes of my 
departure, he loudly pronounced the words of righteous 
Simeon: Now lettest Thou Thy servant depart in peace, 0 
‘Master, according to Thy word..., and so on; but without 
finishing the verse, he gave up his spirit. The witnesses of 
this moving demise were the mother of the reposed, his 
brother's wife and several other relatives and persons from 
outside the family, whounanimously confirm whathasbeen 
written, 

‘Thus Fr. Nicholas Sakharov, priest of Vyezdna village of 
the Nizhegorod province, wrote concerning this sufferer in 
1860 (from The Pilgrim, 1860, v. 11). 


‘Translated from Bicgraphies of Russian Strugglers for Piety ofthe 18th 
and 19th Centuries, July-Dee. Supplementary volume, Moscow, 1912. 


PSALM 118 


A Commentary By BisHop THEOPHAN THE RECLUSE 


Octave Sixteen 
Verses 121-128 


The title of this octave is “Ain” — the eye. 

‘The eye is a window, through which the soul 
watches everything that is located and occurring 
around it. However, there is in us a spiritual eye 
through which we contemplate the world spiritual 
and divine. 

This is — our mind or spirit, aware of God, 
professing His Providence, teaching obedience to 
Him in everything, yearning towards Him, and see- 
ing in Him its final good. These are the original and 
natural indications of our spiritual eye. But in its 
natural state, this eye is darkened and does not see 
clearly. Itis opened toa clear view through the grace 
of the Holy Spirit in the believing Christian; only 
after this has occurred begins the real function of the 
spiritual vision. He who will walk in this direction 
shall have his horizon grow wider and wider, and the 
world unseen shall unfold before him with more 
clarity. This disposition is the state of contempla- 
tion, All Christians are destined to it, and true 
Christians actually attain (See St. Isaac the 
Syrian, discourse 55.) The mysteries which are seen 
by the spiritual contemplator are the same which 
have been opened to us in the Word of God, but with 
the distinction that he sees them substantially, and 
not only mentally. 

But there is no great benefit in expanding on this; 
itis more useful to know the state of a contemplating 
mind. Faith represents all its content; love embraces 
all its movements; hope forms the base or the support 
of its standing. All of them define a life in God. One 
devoted to God lives in God, abides in Him perma- 
nently, with all his conscience and attention. Just as 
someone who opens a window discovers interesting 
objects and get attached to them with all his atten- 
tion, he glues his eyes to them and forgets everything 
around him, as if there were nothing besides that. 
‘Thus is one devoted to God. 

With his mind’s eye, he cleaves to God, forgetting 
everything around him, as if there were nothing and 
never was. In Him alone is his gladness and his 
paradise; all his desires rush to Him; from Him 
originates all his energy;in Him are all his goals. The 
Prophet speaks very often of such turning of the 
mental eye towards God: Mine eyes are ever toward 
the Lord (Ps 24:15); For unto Thee, O Lord, are mine 
eyes (Ps 140:8); I have lifted up mine eyes to the 


mountains (i.e., heavens) (Ps 120:1); Unto Thee have 
lifted up mine eyes (Ps 12:1). In such words does 
he express the “loving” surge of the mental eyes 
towards God. Even more often does the Prophet 
speak of a “hopeful” surge of the eyes towards God, 
with devotion to the will of God: From my hoping in 
my God, mine eyes have failed me (Ps 68:4); The eyes 
of all look to Thee with hope (Ps 144:15); Behold, as 
the eyes of servants look unto the hands of their 
masters, so do our eyes look unto the Lord our God, 
until He take pity on us (Ps 122:2). And the Prophet 
talks about this last one in this present octave. Verse 
123 could be called an abbreviated expression of the 
content of this octave. 

‘The Prophet points to some circumstances which 
call out for hope with a special force, and which can 
be overcome by it alone, explaining at that the main 
condition for activity of hope, consisting in faithful- 
ness to God’s will through the fulfillment of His holy 
commandments. Actually, this is what happens: 
when our conscience is soiled, there is no place for 
hope. ‘True, hope works its way through, even in a 
state of sin—but only after the sinner decides in his 
heart to sin no more, and begins to please God. In this 
way, the one who hopes has one eye directed towards 
God's hands, in hope of receiving God’s mercy, and 
the other upon the commandments — in order to 
avoid, through failing in them, forcing God’s justice 
to clench His hand, which is always ready to show 
generosity. St. David speaks of this in many places, 
and also in this octave: Therefore have I loved Thy 
commandments (v. 127). 


Verse 121 
Thave wrought judgments and righteousness; 
O give me not up to them that wrong me. 


One devoted to God is surrounded with unpleas- 
ant things—sometimes visibly, but always invisibly. 
God is the Protector of those who are His, and those 
who work for God are aware of this, confessing before 
all and before themselves that they are still alive only 
because God's right hand protects them. Let God 
remove His right hand, and the enemies would de- 
vour them alive. With the feeling of this ever- 
menacing danger, they cry: O give me not up. How- 
ever, conscience may shut up someone's lips: you cry, 


she says, but you give yourself away to what is hated 
by God, to sin and every injustice. The Prophet 
assures that this is not the case, that he acknowl- 
edges nothing wrong in himself, and therefore says 
daringly: I have wrought judgment and righteous- 
ness, or thus: O Lord, there is nothing for Thee to 
deliver me to my enemies; there is nothing for Thee 
to remove from me Thy protecting hand. 

However, who is pure before the Lord? No one, 
even if his life on earth be only one day (Job 14:5). 
How then could it be said: I have wrought judgment 
and righteousness? It can, but only in this sense: I 
do whatever depends upon me to be true to justice; 
consciously I do not contravene Thy commandments 
or Thy law; my conscience does not bear witness 
against mein it, I always desire and try tobe faithful 
to justice. There are sins, but they are sins of 
feebleness, of ignorance, sudden accidents; but to 
plan asin and commit it with an evil intention — this 
does not occur with me. Only a very few can say that. 

Blessed Theodoretus asks: “Who has enough 
purity of soul to dare to repeat the words of the 
Prophet? He who like the Apostle can say: For our 
rejoicing is this, the testimony of our conscience (II 
Cor 1:12). And the Prophet talks according to this 
testimony. True, he also had a heavy sin; but he 
cleansed it with sincere repentance. Repentance 
washes off the uncleanness of sin, and following sin 
gives the conscience the daring to testify: I have 
wroughtjudgment and righteousness, especially when 
pardon is uttered by God Himself.” 

So then — if you wish your soul to be shrouded 
with hope, and you might dare to utter to God: O give 
me not up — be faithful to righteousness, to God's 
commandments. ‘Trust is the most tender flower in 
the spiritual garden, but also the strongest. As soon 
as the pernicious breath of sin blows upon it, it fades. 
But when this is not the case, no power can crush it. 
On thecontrary, ititself strengthens everything with 
its fragrance. Safeguard this flower, guard yourself 
from sin. If you sin, hurry to clean yourself through 
sincere repentance, in order to hear with your con- 
science forgiveness from God. David had it pro- 
nounced by the prophet Nathan; to you it will be 
enunciated by your spiritual father, vested with the 
power to bind and to loose. And again, the flower of 
hope will be revived in you. Having penetrated with 
its fragrance all the parts 
of your being, it will im- 
part to it an invincible 
strength. So does salt act 
upon substances, whichby W777 
themselves are languid 
and easily spoiled. 


Verse 122 
Receive Thy servant unto good; 
let not the proud falsely accuse me. 


Enemies do not always attack and cause injuries 
openly; not infrequently, they do it in secret. Their 
most usual way is through ill-speaking and slander. 
Evil rumors are spread, and an innocent person sees 
himself deserted by everyone, and suffers all kinds of 
troubles. He loses good social opinion, his affluence 
decreases — then poverty and one problem after 
another — yet whence all this comes cannot be 
spotted. The principal operator is Satan — the 
slanderer. He sows among people slanders, suspi- 
cions, rumors — he even slanders before God, as in 
the case of Job! 

Slanderis a most overwhelming evil. Concerning 
those who offend, the Prophet says Deliver me not; 
but concerning slanderers, Receive — that is, take 
me into Thy hands, lift me up to such a height as to 
prevent the arrows of slander from reaching me, 
exactly asifon earth, amongst slanderers, even God's 
protection is not sufficient to prevent a strike by 
these poison-soaked arrows. 

Receive unto good — that is, into Thy good dispo- 
sition, Thy benevolent attention. For this elevation 
above the level which the arrows of slander can reach 
does not concern the raising of the body, but rather 
that which is the opposite of slander — the support of 
a good opinion, and even its uplifting. The Lord God 
has many ways to accomplish this, and not infre- 
quently He actually shows it. But He does not always 
deign to repel slander, even though He still receives 
unto good the one who is slandered. 

‘This occurs in such a way that, even while leaving 
the evil effects of the slander among people, He 
allows the one slandered to feel His good-will towards 
him and, at the same time, blessings from the slander 
itself In such a case, slander does not strike the 
heart; its arrows fly past; even if they touch, they 
rebound, causing no wound. Such a blessing is a 
direct gift from God to the one who is slandered. It 
cannot be brought to the heart by any effort of the 
will, or by any contrivance to one’s own consolation. 

This is what the Prophet prays about. But the 
basis of that hope that he will be heard, here and 
above, is fervent work for God in the fulfilling of His 
holy commandments. Therefore, he says: Receive 
Thy servant. Fervent labor for God, irreproachable 
testimony of the conscience — this is what gives the 
daring to turn to God in case of slander, and pours 
into the heart a sweet consolation. Slander does not 
inflict pain upon the innocent who are devoted to 
God, but increases the surge of the mental eyes 


towards God, inflaming more and more the zeal to 
remain faithful to Him. But one who is aware of his 
sinsis caught by slander, as ifred-handed on the spot 
of a crime, Solace may come to him also, but only 
after an immediate and sincere repentance, which 
bestows boldness towards God. 


Verse 123 
Mine eyes have failed with waiting 
for Thy salvation, 
and for the word of Thy righteousness. 


“Have failed” means strenuous desire — the fruit 
of love and sincerest faith in God the protector. I do 
not waver in the least, says the Prophet, trusting in 
‘Thee, hoping to attract Thy defense through my full 
trust. My eyes have failed with waiting for Thy 
salvation, which I hope to receive from noone else but 
Thee alone, O Lord. 

“Word of righteousness” means either, according 
to Theodoretus, “promise”, in the sense that one 
unceasingly awaits from Thee salvation and the 
fulfilling of promises; or, in the opinion of St. 
Athanasius the Great, it is indicated hereby that the 
eyes of the one who hopes are directed not only upon 
the all-protective and bountiful hand of God, but as 
well upon the word of righteousness (that is, His 
commandments), to fulfill it. He seems to say, Al- 
though some, living unlawfully and with no fear of 
‘Thee before their eyes, have rejected Thy law, yet I 
carried it out at all times, unceasingly studyingit. It 
is evident from this that this verse is a complete 
description of one who truly trusts in God. It is an 
immutable truth that one whois not faithful to God’s 
commandments cannot raise the eyes of his mind to 
Godin hope. And the Savior says that the Father will 
hear anyone who asks in His name — but only when 
he does love Him and keeps His commandments 
(Jn 14:14-15). 

‘One cannot leave without attention to an infer- 
ence which St. Athanasius the Great makes from this 
verse: Mine eyes have failed with waiting for Thy 
salvation — that is, the Divine coming, from Whom 
T expect salvation for myself and the whole human 
race. Loyalty tocommandments is the basis of hope; 
but the wings of ascent of hope before the face of the 
heavenly Father are given by faith in the Lord the 
Savior. Therefore, the Lord has said that one who 
prays to the Father will be heard not only because he 
fulfills His commandments, but if, while carrying out 
the commandments, he asks in His name. Faith in 
God is a door before the face of God; but the walking 
to this door and passage through it come about 
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through the fulfillment of God’s will and walking in 
His commandments. Both —to believe, and to fulfill 
commandments — are indispensable. 


Verse 124 
Deal with Thy servant according to Thy mercy, 
and teach me Thy statutes. 


Before this the Prophet has expressed his com- 
plete loyalty to the Lord and his complete readiness 
toabide in His will. Now, following such devotion and 
readiness, he prays: Deal with Thy servant accord- 
ing to Thy mercy. Confessing his servitude to God, he 
does not conceal that he walks in His will. But he 
recognizes that even in this there is no strong basis 
for receiving blessings expected from Him, for his 
conscience itself convinces him that even had he 
carried out everything ordered, he would still have 
been no more than a useless servant. He has done 
only what he was supposed to do, such that he only 
does not have to be taken to task — not that he has 
earned the right to be rewarded. At that, let us 
assume you have accomplished everything which has 
been ordered — does it please God as much as you 
think? You think that everything you do is all right; 
yet the All-seeing Lord may see everything you have 
done as no good. So what is to be praised, and for 
what? Therefore the Apostle says: For I know 
nothing by myself; yet I am not hereby justified 
(I Cor 4:4) — How will God look upon us? 

Maybe He will see nothing good in all our good- 
ness. Therefore, it is always better to have recourse 
to God’s mercy, and not to get involved in debates 
with Him about laws ofjustice. Blessed Theodoretus 
sees in these words of the Prophet such a thought: 
“The performer of such a virtue, the Prophet, wants 
to be awarded mercy, and he begs to be granted 
salvation through mercy. He does not claim a re- 
ward, but seeks love.” 

St. Ambrose says the same thing: “And the 
Prophet expresses the same feeling in another pas- 
sage, saying: and enter not into judgment with Thy 
servant (Ps 142:2), And indeed, recognizing our- 
selves as sinners, we ought the more tohave recourse 
to mercy, than to claim by right. Mercy is alway 
condescending, but justice exacting. What prospects 
have people who enter into contest with God, in 
accordance with the laws of justice, from Whom not 
even the secret thoughts escape, and from Whom not 
one of our sins is concealed? Knowing that, the 
Prophet professes: Against Thee only have I sinned 
(Ps50:6). Not rejecting the fact that even a righteous 
one can sin, because there is no one without sin, he 


does pray: Deal with Thy servant according to Thy 
mercy. Though it may be that Ihave done something 
good, as a servant I was obligated to do more. Thus, 
even had we done everything commanded us, it does 
not become us to exalt ourselves, but it is more fitting 
tohumble ourselves. For as soon as we dosomething, 
that does not mean we have already done everything 
we were supposed to do as servants. 

“Deal with mercy” could be understood asa prayer 
for God's help. With all the longing to be faithful to 
‘Thee, I do not expect to be such; therefore I beseech 
‘Thy mercy to help me. “The Prophet said,” writes St. 
Hilary: “Deal with Thy servant; but since our servi- 
tude, in order to remain in its proper state, needs 
God's merciful aid, he added: according toThy mercy. 
Our nature is feeble in attaining godly goals. It can 
want and seek to be in God’s household. But to 
achieve this is the doing of God's mercy. It helps 
those who long for, strengthens those who begin, 
admits those who draw near. However, for God's 
mercy to bring our deed to an end, we must start.” 

‘And the prayer which follows agrees with this 
thought: and teach me Thy statutes. This seems to 
be the answer to the question: which mercy do you 
expect? He says: I want none other but the one that 
Thou mightest teach me Thy statutes, 

Tam eager to please Thee in everything, but I do 
not know what pleases Thee. And if were to know, 
I might not be able to do it in such a way as to please 
‘Thee, Teach me the one and the other — to know and 
toact. But have you not got the written law in your 
hands? Read and you will find out. “Itis $0,” says St. 
Hilary, “ but not everything that is read is immedi- 
ately understood. ‘There is in the law an abyss of 
wisdom, and a single word of it contains great mys- 
teries. How could I understand that? Enlighten my 
mind; guide it to the contemplation of whats hidden, 
and I shalll perceive wondrous things out of Thy law.” 

‘Teach Thy statutes: For him whocannot help but 
make mistakes at every step, that which is most 
needed is to know how to be relieved from blame and 
be justified. In the law, for every sin there is pre- 
scribed its own means of justification. But the power 
of all of them is not in themselves, but in Him Whois 
the Maker of the law. He bestows the true justifica- 
tion, not only the removal of guilt — but righteous- 
ness itself, the holy moral frame of mind. And the 
Prophet is praying to perceive it through the screen 
of the Law and, having been justified by Him, to 
remain always righteous in Him. Dwelling always 
with the Lord, Christians draw from Him powers and 
influences for justification. Their essence is tearful 
repentance, which forms the basis for a whole life. 
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There is not a minute in which a true Christian is not 
repenting; there is therefore not a moment in which 
justification is not hovering over him. However, that 
has to be learned. Therefore it befits us to pray: 
Teach us, O Lord, Thy justifications. 


Verse 125 
Iam Thy servant; give me understanding, 
and I shall know Thy testimonies. 


When you are a servant, that means you work. If 
you work as a servant, then of course you know what 
and how to work. Why, then, ask: Give me under- 
standing? It would seem, work and thatis it, Yet he 
says: I am Thy servant — that way expressing his 
ever-present readiness to work faithfully for the 
Lord, though knowledge and ability are not yet vis- 
‘ible. I am devoted to Thee with all my soul; I want 
nothing more but to walk in Thy will, as servants 
walkin the will of their masters. Only directme what 
todo, and I shall do itimmediately, sparing no efforts 
—not even my life, In this case he is presented as a 
soldier, standing fully armed, ready to fight and only 
awaiting command. As a soldier, once commanded, 
reasons no more but immediately throws himself 
whence he is ordered — so is God’s servant with 
respect to God's will manifested to him, Ifonly hecan 
come to know it, then he immediately begins to carry 
itout, without hesitation, And the Prophet expresses 
this mood: I am Thy servant, says he: only say what 
to do and I shall do it. I am not wanting, only the 
command; as soon as I am aware of the command, I 
shall start immediately. 

Blessed Theodoretus writes: “By nature, all people 
are God’s servants; yet by disposition, servants are 
those who willingly submit themselves to God’s do- 
minion. The Prophet calls himself a servant as 
belonging to the latter ones, and beseeches to be 
granted understanding to come to know God’s 
testimonies.” 

‘The words of St. Hilary may be seen as acontinu- 
ation of this: “We will not find anyone amongst us 
who in prayer or even in a regular conversation 
would not call himself a servant of God. What is it 
which is special about himself that the Prophet 
expresses, when he says of himself the same as 
everyone boldly ascribes to himself? There is a 
difference between calling oneself a servant and 
being one. Our word only expresses the awareness in 
our conscience of the necessity of being servants — 
not the fact that such is the case. The Prophet could 
profess himself truly to be God’s servant — and such 
indeed he was in all the performances of his life, 


whether walking or sitting, sleeping or awake, eating 
or fasting, hungry or satisfied — he never departed 
from the will of God. Therefore he confesses without 
embarrassment: I am Thy servant.” 

“Give me understanding.” He has already asked; 
now he indicates how he would like to be taught. 
‘Teachings could be laid out in writing, and a book of 
legislation could be handed over. When necessary, 
turn to this book, and find there the needed informa- 
tion. But such learning is outward, and with it you 
will never be taught rightfully. The Prophet does not 
want such learning, but he wants the outline of God’s 
will, either to be at once fully written in his mind, or 
to be written in it every time it is needed. 

“Give me understanding” he says —thatis, putit 
into my mind, that I may always carry it with me and 
acknowledge every time the outline of God's will, 
proceeding out of my mind. When this has occurred, 
then the law will appear as written not on tablets of 
stone, but upon the fleshly tablet of the heart. The 
Prophet did envision what Christ’s grace was to 
bestow, andembraced this wonderful blessing through 
the expectation of his heart. 

St. Athanasius writes: “He is asking for under- 
standing, bestowed by God and kept in His treasury; 
because the spirit of wisdom and understanding and 
the other blessings are God's gifts.” 

“Give understanding and Ishall know.” Putintomy 
mind, and I shall know — not simply know, but know 
with the evidence of conscience that precisely such is 
Thy holy will. And therefore he says: and I shall know 
‘Thy testimonies; Ishall understand that in thisconsists 
the testimony of Thy will, emanating directly from 
‘Thee. ‘The most precious blessing, imparted only to the 
true servants of God, consists in the true knowledge of 
the holy will of God, good and pleasing, in all circum- 
stances and all entangled human relations, The ability 
tosee truly for oneself and determine the will of God for 
others is called by the Holy Fathers the “discernment of 
thoughts”. How many thoughts there are which are 
seemingly good, but which when followed can bring 
about a not very good end. He who obtains understand- 
ing from above will immediately discern where are 
hidden ambush and wiles, and will escape evil. 

What guidance is there for us who are feeble? Ask 
the elders, and they will tell you (Deut 32:7). A great 
gift from God it is when He raises such men in our 
midst; yet when they are missing, it is God’s punish- 
ment. It is then fitting to cry: Alas, for a righteous 
man there is no more; for with such impoverishment 
is associated that “truths have diminished from the 
sons of men” (Ps 11:2). Then everyone walks in the 
will of his own heart, deviating from God’s true 
‘intentions. 
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Verse 126 
It is time for the Lord to act; 
for they have dispersed Thy law. 


A person who is zealous for a God-pleasing life is 
not only zealous that he himself be in good standing 
always and in everything, but also that all those with 
whom he lives be distinguished by devotion to God's 
commandments. He sees God’s glory in the blooming 
of good morals. To the best of his ability, he tries to 
promote this blooming, moved to it by his love for God 
and his devotion to Him. Any success in it gladdens 
him; any set-back makes him grieve and worry just, 
as, according to the Apostle, Lot grieved amongst 
those in Sodom. He grieves, but does not remain 
inactive. Now by his own example, now by a word of 
persuasion, at convenient moments he tries to influ- 
ence the reduction of evil and the return of strength 
tothe beginnings of godliness. Havingsuch acare, he 
zealously prays that the Lord Himself through His 
influence, whether inward or outward, enter the 
midst of the overflowing evil and, laying waste to its 
nest, scatter, weaken and destroy it. And in this 
verse the Prophet figures himself in such a position. 
With a heart broken by grief for God, he did see how 
fearlessly all everywhere are ruining God's law. See- 
ing the unsuccessfulness of his efforts to counteract, 
evil, he cries to God with hope: “They have dispersed 
Thy law, O Lord. It is time for Thee Thyself to act; 
here human efforts will help no longer.” 

He uses the word time looking into the plans of 
God's Providence. God bears with sins; but when evil 
expands beyond measure, He strikes people puni- 
tively to cut off evil. Such occurrences have not been 
few. According to this law there has been the deluge, 
the destruction of Sodom and Gomorrah, the rout of 
the Egyptians, the destruction of the Canaanites. 
Calling all this to mind, the Prophet cries: Itis time. 

Thus is this understood by Blessed Theodoretus: 
“God,” says he, “arranging everything by weight and 
measure, bears human sins for a fairly longtime. But 
when He sees that even with His long-suffering evil 
increases, then He applies punishment.” Therefore 
the Prophet here seems to say: “It is time, O Lord, to 
arise to help the offended, for the enemies have 
thoroughly trampled Thy law.” To cry out in such a 
way is impelled by zeal for God’s glory and love 
towards people as brothers, andby shame that things 
are in such a state. 

If a few Russians do something no good, all 
Russians are put to shame, knowing that those few 
put the whole Russian nation to shame. So does the 
Prophet, mentally merging all the people and seeing 
in what ungodly manner they act before God, feel 


shame for all of them, and pray God Himself to 
remove this shame — as if he were afraid to stand 
before God, as long as the people amongst whom he 
lives carry the stain of having dispersed God’s law. 
‘And the Prophet Isaiah revealed such a feeling when 
he expressed fear from the sighting of God’s glory and 
said: “I dwell in the midst of people of unclean lips” 
(Isa 6:5). 

Our commentators assume that St. David ut- 
tered this in the prophetic spirit, before the appear- 
ance of the Son of God for our salvation through 
incarnation, when ungodliness and corruption pre- 
vailed everywhere. His prayer is a prayer about the 
coming of the Savior. The illness has ripened; it is 
time for Thee, the almighty Physician, to appear and 
to heal from it the sick humanity. 

St. Ambrose writes: “He has well said, It is time 
to act. There is a time to keep silence and a time to 
speak (Eccl 3:7). The time has come for him to speak 
—and he began to speak, reminding that the time of 
the Lord’s coming has arrived. Since the law has 
been undone, let the Lord Jesus Christ, the end, the 
accomplishment and the fulfillment of the law, come 
and grant us the remission of sins and, tearing apart 
the handwriting against us, save all sinners. He cries 
out, it is time to act. This happens when illness 
increases and endangers the life of the patient; then 
people run to a doctor and ask him to come quickly, 
not to be late and not to let it happen that there be no 
more help, A physician is especially needed when the 
patient is being choked by the strongest attacks of 
illness, So does the Prophet: seeing how all people 
have become morally ill, how sins have expanded 
everywhere, he runs to Christ, the only Physician of 
all illnesses, and entreats Him prayerfully to make 
haste, since one can tarry no longer: itis time to act.” 

‘The words, It is time for the Lord to act, may be 
used out of context, before the beginning of any event, 
especially prayer. Anyone whostarts topray may say 
to himself: You have been busy with worldly things; 
now it is time to begin God's business, to work for 
God. These words are being used in this sense in our 
prayerbook before the beginning of the liturgy. 


Verse 127 
Therefore have I loved Thy commandments more 
than gold and topaz. 


“This,” says St. Athanasius, “agrees with what 
has been said in verse 72: The law of Thy mouth is 
better to me than thousands of gold and silver, and 
also: Receive instruction, and not silver, and knowl- 
edge rather than tried gold. For wisdom is better 
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than precious stones, and anything valuable is not 
worth it (Prov 8:11-12).” 

“They,” explains Blessed Theodoretus, “have dis- 
dained Thy law, yet I consider Thy commandments 
more lovable than gold and precious stones.” 

‘The overflowing all-round sinfulness has aroused 
the already unsleeping zeal for God, and set afire the 
utmost love for God’s commandments. Amongst 
people who have given themselves away toevery sin, 
God has been forgotten and God’s glory obscured. 
But the true lover of God is not carried away by the 
general current, but is animated by zeal to restore 
this glory by his loyalty to commandments, remind- 
ing those around him that there is a God, jealous of 
truth, and an avenger for injustices. A wicked envi- 
ronment carries away the weak in spirit, yet it arms 
the strong to counteract. 

‘Therefore, that is, for the sake of everything 
which has been said — because loyalty to command- 
ments brings one closer to God, leads to kinship with 
Him, and fills one with assurance — he who is 
faithful to commandments looks towards God with 
an open face, submits to Him with assurance, and 
daringly speaks to Him of his needs, both spiritual 
and material, with conviction that he will be heard. 
Since everything is in God and from God, this assur- 
ance obviously brings one to the source of all good 
things, always open and inexhaustible, and lets one 
take part in them. He who has come to taste it cannot 
help but be filled with a feeling of well-being, and that 
is the final goal of all human endeavors. How can one 
not love the commandments when they lead to such 
a state? 

And this is the only thing needed! Our nature is 
quite complicated. Every part of its structure, and 
every force in this structure, has its need, the fulfill- 
ment of which they demand by their very presence in 
that nature. But the summit of all these needs is 
formed of those which direct man from creations to 
God, from earth to heaven, from time to eternity. 
Actually, these are the human needs; and they point 
to the pattern of human life. Due to their strength 
and pervasiveness they are such that, having been 
satisfied fully and truly, they blunt the acuteness of 
all other needs, masking their burning need, sup- 
pressing their importunity. This is why their satis- 
faction is the only thing needed. He who attains to 
such a state attains satisfaction, even if all other 
needs remain unsatisfied or only partially satisfied. 

On the other hand, he who does not have this 
satisfaction is given over to the unpleasant and tire- 
‘some effects of all the other needs, and comes to be torn. 
apart by them. Having lost the one thing needful, he 


loses the pattern of how and when to direct all the 
bothersome demands, andinevitably becomesembroiled 
in many a thing. Then many goals unfold before him; 
to them many means are added; the one and the other 
in action incur a varied concurrence of favorable and 
unfavorable circumstances, aids and obstacles. Having 
gotten into this whirl, he darts around, not understand- 
ing what he is doing or why. And this is the vanity of 
vanities, the recognition of which is granted only to the 
one who escapes from it, 

More than gold and topaz in general means more 
than anything else by which other needs are satisfied. 
‘The heart has tured away from them, having experi- 
enced in reality that they do not satisfy, but only 
provoke hunger and thirst. On the contrary, having 
actually experienced that to walk in the command- 
ments acts soothingly upon the whole nature, the heart 
turns to them and attaches itself to them with love, 
more strongly than any otherattachments. Onecannot 
do without such things as food, clothing, a roof —or, for 
others, family, books, pictures, relatives — but all this 
does not so much take up the heart as does persistent 
worry about their acquisition, or great affliction about 
their loss. They themselves and thecare about them are 
only a secondary matter,not the primary concern. Time 
and effort are allotted to them also, but only in the 
measure of their value as compared to the one thing 
truly needful, which takes up the whole heart. 

‘Why is it that at times some people are not happy 
with the conditions of their life? Because they have lost 
the one thing needful. Having experienced everything 
else, they have come to the conclusion that it does not 
satisfy — and they got stuck in the midst; they have 
gotten away from the real, and this has become like 
grass — no taste. Follow affliction and suicides, 


Verse 128 
Therefore I directed myself 
to all Thy commandments, 
every way that is unrighteous have I hated. 


‘The Prophet continues with the expressed 
thought, and explains in greater detail what the love 
for God’s commandments has demanded of him, and 
how it manifested itself. 

“Thave loved Thy commandments,” did he say — 
buthow did he profess this love? By thoughts, by words? 
No, [attest to this not by word, but by deed, for I direct 
all my deeds towards Thy commandments, and hate 
every unrighteous way. As when he taught the fear of 
God, he suggested to anyone who wanted life and to see 
good days: Turn away from evil and do good (Ps 33:15) 
—sonow he testifies concerning himself that he did not 


sit with folded hands, but rather directed himself to- 
wardall the commandments of God, and he did not look 
with indifference upon the ways of injustice, but hated 
them with all his soul. Love towards the first bore, 
animated and supported hatred towards the latter. 

‘Whence did he get such strength? From the concen- 
tration of all the powers of one’s nature upon “one 
thing”. With us sinners, the mind with its ways of 
thinking goes into one direction; the heart with its 
feelings and interests into another; and the will withits 
desires and beginnings into third. Therefore, with us 
there is no harmony in anything, neither in the inner 
life nor in its outward expressions. One and the same 
person shows up in different pursuits, and itis difficult 
to determine his character. With God's saints, on the 
other hand, who have devoted themselves to God and 
His commandments, there is no division: inside, every- 
thing is directed towards one thing, and consequently 
everything outward is filled with one spirit, like identi- 
cal beads are strung upon one thread. 

Why isit one way there and another here? Because 
in the one case, a person is not in his own state, but here 
he is. He who is not in his own state is normally not in 
order, whereas one in his state is always in order. The 
reason for the first is sin; for the other, God-pleasing, 

Let us look at our natural composition, Man 
consists of spirit, soul and body. ‘The spirit, living in 
God, rules the soul and the body and all their activi- 
ties; it unites everything in itself, being itself united 
with God. Sin separates the spirit from God and 
deprives it of authority over soul and body. 

‘Then these diverse parts of our nature, each with 
their own powers and needs, rush in different direc- 
tions, like unto a flock without a shepherd, tyrannizing 
person, and domineeringly sending him here and 
there—andhelivesin consternation and disorder. But 
God's grace appears and animates the spirit. Then the 
window into God's world is opened again for the spirit. 
‘The rays coming thence arouse in him the fear of God, 
move the conscience, and bring anew the determination 
to work tirelessly for the Lord. ‘This decision is made 
firm by the ways of God's grace. The spirit is ushered 
into a mysterious relation with God; it begins to walk 
zealously in the will of God, and through works of 
godliness and self-denial it steps up to a perceivable 
relation with God. And here heis again strong, unifying 
everything in himself, being united with God. The 
visible expression of such a disposition is a single one: 
a rush to the fulfillment of all commandments, and 
hatred for unrighteous ways. 

‘Translation from the Russian text by Fr. Gleb Wleskoff. Serial- 


ization began with issue #60, and will continue until the work is 
‘completed. 
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CuurcH Directory — New EDITION 
The 1992-1993 edition of the Directory of Par- 
ishes, Clergy and Institutions of the Russian 
Orthodox Church Outside of Russia is in prepa- 
ration as this issue goes to press... many changes 
of address and telephones; new clergy, etc. 
Response rate to annual inquiries (that’s how we 
get accurate information!) better than ever. 


The normal deadline for the special prepublication 
prices is long past, but 
Prepublication price is extended 
to 15 August 1992 
Don’t delay reserving your copy 
— save usual P&H costs 
Be assured of receiving a copy as soon as possible 
And don’t risk getting a 
“sorry, no more!” message. 
Place your order NOW » » » 
Orders received after 15 August will be billed 
for additional P&H as usual 
»» In USA, $10/copy » Canada, $11 (US) 
» Elsewhere, $12.50 ist copy, $11 ea. add’. 
———_—_—_—_—_————— 
NEW MENAION SERVICES AVAILABLE 


473 06.12 
474 06.14 
475 06.15 


Onuphrius & Peter 
Elisha/Methodis «men 
Jonah met. Moscow .. 
Tychon of Amathas 


Juvenal pat. Jerusalem .. 
483. 07.05 Unc. Rel. Sergius Radonezh 
484 07.24 Boris & Geb. 


‘These services have been released since the last listing in 
Living Orthodoxy. Please orderby SN (essential) and service 
name, adding for P&H (Ist class in USA & Canada, airmail 
elsewhere) according to the total number of pages ordered: 
up to 30pp., $2.50; to 90pp., $4.50; to 200pp., $6.50; over 
200pp. $8.50. Outside USA & Canada, please double the 
allowance (any excess will be credited), All orders must be 
prepaid in USS. Orders cannot be combined with Book- 
service orders for postage purposes. Order from: St. John of 
Kronstadt Press; Rt. 1 Box 205; Liberty, TN 37095 USA. A 
current complete list will be sent with your order, together 
with details conceming Deposit Accounts for automatic 
shipment of future releases. 


Wnat Ets 1s New? 


‘The very popular Letters from a Convert, long a Press “best- 
seller”, is now available in a French edition (Lettres d’Une 
Convertic), published in Canada. Stock# R165, $5 + P&H. 


Anew life of St. Sergius of Radonezh isa welcome addition to the 
offerings specially designed for children, Nicely illustrated; pro- 
ceeds from the English edition help send copies in Russian to 
Russia, Stock# R163, $3,50+ P&H. 


Happily, The Ladder of Divine Ascent, of St. John Climacus, is 
‘once again available, in a hardbound edition equal in quality to the 
earlier printing from Brookline. Stock# R166, $26 + P&H. 


Despite the absurdly modernist ttle, we welcome a good edition of 
the portions on child-rearing from Theophan the Recluse's Path to 
Salvation, under the title Raising Them Right, from Conciliar 
Press. Stock# R167, S4 + P&H. 


Caring for Your Own Dead provides thoughtful and practical 
‘guidance in dealing with the ends of our lives... invaluable for 
‘Orthodox Christians who seek a truly Orthodox burial. See article, 
33 of this issue. Stock# R168, S13 + P&H. 


‘We continue to replace some earlier no-longer-available leaflets 
from other sources with newly-typeset editions in the “St, Tikhon 
of Zadonsk” series... recognizable by their L200-series numbers, 
‘These are all priced at regular “missionary leaflet” prices, 25¢/ 
single copy: L201 The Orthodox Family (Metropolitan Philaret); 
L202 On the Russian Church Abroad (Abp. Averky); L203 On the 
Emotional Development of Children, and On Christian Hope (Met. 
Philaret); 204 The Mystery of the Anointed Sovereigns; 1205 The 
Meaning of Christian Marriage (Archpriest Mitrophan Znosko- 
Borovsky); L206 Guidelines for Orthodox Christians (Met. 
Philaret); L207 A Stem Waming to Parents conceming abortions, 
and children who die before or during brith; L208 Metropolitan 
Philaret: A True Holy Confessor of these Latter Times, 


‘And... four new offerings in the “What the Church Fathers Say 
about.,.” series, @ 35¢/copy: L807 Repentance; L808 Fasting; 
1.809 Infallibility: Primacy in the Church; L810 Sin, Salvation & 
the Reality of Evil. 


Postage & Handling must be added to all orders: upto $20, $3; 10 
$50, 4; over $50,$5. Customers outside USA please allow an additional 
S2londer. Orders are normally shipped by book-post. Where reasonable, 
UPS, First Class or Priority may be used instead. Ifyou specifically wish 
more rapid delivery, please allow for First Class/Priovity rates. Airmail 
shipmentsto Canada are reasonable for smaller orders, but quite expensive 
elsewhere abroad. Be sure to make adequate allowance; any excess willbe 
credited, Remittances in US funds. please, to: THE ST. JOHN OF 
KRONSTADT PRESS (check or money order), R.1 Box 205; Liberty, 
‘TN 37095. Due toour limited resources, we must ask that all orders be 
prepaid. An invoice charge of $2.00 will be add to telephone orders & 
‘orders without payment, which may be accepted from known customers. 
Price changes will of course occur from time to time; you will be billed or 
credited for any difference. Errors in listings of this size may also, of 
course, occur. We apologize for any inconvenience which may arise 
therefrom. Stock numberyand your Customer (the same as subscriber 
for Living Orthodoxy, the number inthe upper left comer of your mailing 
label) ae vitally important wo the processing of orders. Please be sure 10 
indicate them clearly. Wholesale terms may apply to orders for larger 
‘quantities of titles published by the Press; please inquire for a wholesale 
pricelist & terms. Returns will be accepted only for defective books. If 
a title other than the one which you intended should accidentally be 
shipped, correction will be made without charge provided that your 
original order was made using our stock, and that you forward a copy of 
_Your original order and invoice with your request fr replacement. 


Important new service capabilities for the Bookservice, Menaion Service & Press — see page 3! 


If you were 
hauled into 
court tomorrow 
and accused 


of being a Would there be 
Christian eee enough 
evidence 

to 


Wm Prove 


the 


